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Referring to the exchange of correspondence 
between the Editor of The Humanist and 
Superintendent William Jansen of New York 
under CREATIVE CoNTROVERSY in this issue, 
the sentence cited from The Nation in the 
third paragraph of Supt. Jansen’s letter is 
itself a quotation that was used in The 
Nation on Jan. 28, 1950. It appeared in an 
article, “Looking Backward—75 Years Ago 
in The Nation,” and was taken from an 
article published in 1875. When read in con- 
text, either in the 1950 or 1875 versions, the 
meaning is quite different from Mr. Jansen’s 
isolated, out-of-context, use of the sentence. 

The annual meetings of the A.H.A. will 
be held at 301 N. Mayfield Avenue, Chicago, 
on Jan. 23, 24, 1951. 

The Steering Committee of the New York 
Chapter recently met to make plans for 1951. 
Readers are invited to write Warren Allen 
Smith, 244 West 1o3rd St., New York, N.Y., 
for notices of meetings of this chapter. 

The Chicago Chapter of the A.H.A. met 
on Dec. 8 to hear Dr. Rudolf Dreikurs discuss 
his European trip. While in London, Dr. 
Dreikurs, as an A.H.A. Vice President, met 
with various leaders of the rationalist and 
ethical movements, including Dr. Julian 
Huxley. 

Among lecturers who have appeared at the 
Humanist Fellowship of Boston in recent 
weeks are Corliss Lamont, Charles Francis 
Potter and Alfred Smith. The Fellowship 
recently accredited Mr. Smith as its Coun- 
sellor. There will be more about this later. 

The World Humanist Essay Contest has 
proved a rousing success, with entries from 
many countries in the mails in advance of 
the December 31 deadline. England, Holland, 
Japan and Germany were leading the number 
of entries, but Sweden, France, Italy, India, 
Australia, Anglo-Egyptian Sudan, South 
Africa, Ecuador, Uruguay are represented 
among the other sources of entries. 

The Committee on Federal Aid to Public 
Education met on October 31 to consider a 
proposed new version of the Barden Bill. 
Minor changes were made strengthening pro- 
visions reserving control of education to the 
states. However, these provisions assure that 
equal amounts will be expended for all chil- 
dren, regardless of race, in order to make sure 
federal funds will not be used in the South 
for white schools only. 

In England, the Ethical Union, the South 

Fcc oul Votes 
Place Ethical Society, and the Rationalist 
Press Association have formed the Humanist 
Council “for the pursuit of common aims on 
specific practical issues.” J. Hutton Hynd, 
former A.H.A. President, addressed the South 
Place Ethical Society on Sept. 24. The South 
Place Society has at last agreed to afhliate 
with the British Ethical Union. B.B.C. has 
lifted its ban on broadcasting ethical services. 
Mr. H. J. Blackham, General Secretary of 
The Ethical Union, spoke in the series “Man 
Without God” on the B.B.C. Home Service 
Program on Thursday, November 16th. 

Arrangements have been made for Edwin 
H. Wilson to speak on the NBC Public 
Affairs Program series on Saturday, January 
27th, at 12:15 to 12:30 p.m., EST. His subject 
will be “Humanism—a _ World-Unifying 
Faith.” 

Spring issues of The Humanist, official pub- 
lication of the American Humanist Associa- 
tion, and The Standard, periodical of the 
American Ethical Union, will each contain 
articles by members of the other respective 
constituency as a “presentation” of kindred 
movements which have their varying histori- 
cal differences and their converging lines of 
mutual agreement in the present. 

Harry Overstreet, whose book The Mature 
Mind still appears on the best-seller list, re- 
viewed Erich Fromm’s Psychoanalysis and 
Religion in the New York Times Book Re- 
view in October. According to Dr. Overstreet, 
Fromm holds that while everyone has some 
sort of a religion, psychoanalysis must regard 
authoritarian (i.e. supernaturalistic) religion 
as a system to which it is inherently opposed. 
This is so because the precise object of psycho- 
analysis is to free human beings from the 
tensions that are bred of dependence on irra- 
tional authority. Psychoanalysis, in contrast, 
has everything in common with humanistic 
religion. Dr. Overstreet says that Fromm has 
“put his finger on the central issue of re- 
ligion.” 

A modern viewpoint of science is mani- 
fested in a résumé of most of its fields in 
Scientific American, September, 1950. Each 
of the primary scientific subjects is analyzed 
and discussed by a distinguished specialist in 
his department. In view of the recent at- 
tempts to prostitute science in the interest of 
certain theologies by LeComte du Noiiy, Mil- 
likan and Velikovsky, it is very refreshing 
to note that none of the discussions contain 
even a hint of anything supernatural. 
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Humanism for 1951 

VAN METER AMES 

This article by our Associate Editor grew out of research on a proposed Declaration 

of 1951 on which some Humanists have been working. Now Professor of Philosophy at 

the University of Cincinnati, Dr. Ames has taught as a visiting Professor at the University 

of Hawaii and spent considerable time in Europe studying philosophic wends there. New 

among his writings is “Recent Schools of Ethics,” to be published as a chapter in A History 

of Philosophical Systems. 

The Humanist accepts evolution only up to the point where men can 

direct it. He believes that, since they now have the power to mold their 
future they have more obligation to know what they are doing and where 
they are going. By increasing their power science deepens their obliga- 

tion. When men know they are on their own they should give up super- 
natural hopes and fears incompatible with a scientific outlook. Men are 
on their own but not alone; they are not lost in an alien world. They 

have all humanity to help them as they learn to trust their fellows and 
to work with them. Humanity is at home in nature, belonging there as 
much as rocks and rills and with as much right to a new formation, a 

new course. 

The Humanist believes in freedom; in protecting it without betray- 
ing it. He believes in freedom because he holds it essential to the develop- 
ment of the individual and society. He understands freedom according to 



the Universal Declaration of Human Rights proclaimed by the Assembly 

of the United Nations. He will respect persons with beliefs he cannot 

hold, as he would have them respect him and his right to differ with 

them; except as they act or advocate acting in ways that would abolish 

the right to differ. But he should make very sure that they do so act or 

advocate. He must always believe in the eventual possibility of coopera- 

ting with other people, even when they make it most difficult, toward a 

world of let live and help live. He believes in cooperation increasingly as 

men are enabled and obliged by the advance of science to get along to- 

gether or destroy one another. 

Without science men could not have democracy on a large scale, and 

slave labor became unavoidable. Coercion was inevitable. With modern 

science democracy can have a broad base and coercion loses its excuse, 

especially when science is understood to include the biological and social 

sciences. All the sciences need the freedom of democracy as democracy 

needs them. The power of modern science is too dangerous if not used 
and controlled democratically. The promise of modern science, if used 
for humane ends, is too precious to be wasted. 

The Humanist believes that a whole and harmonious self is impos- 
sible in a fragmented humanity, but that the surest and happiest approach 

to self-integration for anyone with a social conscience is to work for a 

free and peaceful world. He believes that companionship with others 

engaged in this enterprise makes up for the anticipation of other-worldly 

rewards and the sense of a supernatural Friend which Humanism gives 

up. Yet the Humanist is able to see the social meaning in the symbols of 

traditional religion, and may cherish them for that reason, with a con- 

tinuing response to the great spiritual leaders who put their message in 

terms that still have power because of their human base. He would equally 

stress the secular sources of democracy. He would unite with all men of 

good will in every good cause. 

In and out of church the Humanist will have a sustaining sense of 

comradeship not only with Christians or Jews or Mormons in their social 

aspiration, but with the millions of human beings who have some other 

religious tag or none, yet share the same fundamental needs. He will feel 
that over the whole earth men feel much alike, however they express or 
fail to express it. He will feel that millions of Americans (more than 
half the population of the United States) who belong to no religious 
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organization, are silently on his side. He will not regard them as lost or 
in jeopardy because they cannot accept what is incompatible with science 
if not with democracy. He will regard them as ready for Humanism as 

soon as they realize what it is. 
The Humanist does not believe that men are naturally evil, or that 

they are naturally as good as they should be. He holds that by cultivation 
of their natural capacities for better living, they can overcome selfishness 

and blindness enough to cooperate in attacking other known or felt weak- 
nesses, diseases and disabilities. He believes that if now, in the most power- 

ful country on earth, a more concerted effort were made to carry out for 

all its citizens the promises of science and democracy, the people of the 

rival systems who already appreciate science and already talk about 

democracy, would oblige their rulers to follow suit. Then would the 
United States of America again hold up the torch of peace and freedom 
to long-suffering humanity. 

In time of war and fear of war the diversion of science toward des- 
truction seems necessary, and preservation of social gains is difficult. 

Fear of foes within the gates makes a temptation to abridge the basic 
freedoms of speech and assembly, of security in persons and houses, even 
of public impartial trial. A democracy that is only for a time of peace 
and safety may not survive a time of war and public danger. Democratic 
means must be found for the ends of stability (as Eduard Lindeman has 
said) or the democracy we defend is dead. 

The long-range purpose of the Humanist is to help get the world 
out of the habit of depending on violence, which does not solve the real 
problems but at best wins a chance to work at them again. Preparation 
for war may be vital. Not to prepare for peace may be fatal. Peace also 
needs vast devotion and resources. A Humanist should have the imagina- 

tion to see that peace calls for ends generous enough to fit the gigantic 

means that humanity now has. He wants a domestic and international 

policy based on human needs and the available means: for town and 
regional planning, for educational development, with social and aesthetic 

as well as material aims. He will learn to appreciate and support the 

agencies now existing for such good purposes: first of all, the United 

Nations with its Food and Health Organization, and UNESCO. He 
should never stop exploring the alternatives to war before humanity is 
forced irretrievably to reliance on force. 

The Humanist sadly admits the necessity of arming against the threat 
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of arms. But if his country must go to war he wants it to be only in co- 
operation with the United Nations, and only when discussion has been 
sincerely and patiently tried. He wants no part in a holy war to impose 
a form of religion or a way of life, not even Humanism. What is imposed 
is discredited. If Humanism means anything it means respect for differ- 
ences as long as they are tolerable. It means faith that with science and 
democracy it is possible for a great nation to get along even with countries 
that have little of either, especially now that the beginning of democratic 
relations among nations has been established in the United Nations. 

It is evident to the Humanist that other countries wil! develop science 
as fast as they can. He believes that although they develop it for material 
power the immaterial values of science will accrue to them. Only a re- 
duced science is neutral, a science cut off from its social conditions and 

from its development as the further pursuit of human goals. As Abraham 
Edel has expressed it: “No vast enterprise . . . can succeed without re- 
leasing the widest initiative of its participants. . . . Hence the whole- 
hearted commitment to the growth of knowledge, since it calls for the 

society in which science may attain its fullest stature, turns out . . . to 
imply commitment to democratic goals.” 

The development of science depends upon free inquiry, free inquiry 
spreads from one field to another, and when it reaches social questions 
tyranny will have to stop science or retire. The truth will make men 
free. Absolutes do not free them. Creeds do not free them. Magic cannot 
do it. War will not do it. Science, with the morality it takes to have 
science, and the democracy that comes with science, will do it, if given 

a chance, first of all where the best chance is. That is right here. In our 
country science has strengthened democracy and democracy with science 
gives Humanism a chance. Give Humanism a chance and the world 
has a chance. 

“The Relations of Science and Democracy,” The Journal of Philosophy, Vol. XLI, No. 26, 
Dec. 21, 1944, p. 706. 
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Alton Secedes from the Union 

Joun G. GILL 

During the early part of 1950 Alton, III. (pop. 31,000) was engaged in a racial crisis 
due to a school discrimination issue. The author of this article and Unitarian minister in 

the town, John Gill, was involved in the conflict as a member of the Alton Ministerial 

Association who went in behalf of this Association to various schoo!s to offer local ministers 

as monitors for peace in the event of violence. A few days later, Dr. Gill was requested by 
the Board of Trustees of the First Unitarian Church to cease such action and to explain his 
acting on “civic” matters without sanction of the Board. Although given a vote of con- 

fidence by his congregation in May, he was removed from his pulpit by the “church body” 

in October. Because the condition of things in Alton is typical of many other cities, we 

asked Dr. Gill to tell us about it. 

The problem of Alton has three roots: geographical, economic, and 
historical. 

Geographically: across the river above St. Louis, it is just too far 
south to be Northern, and yet must lead an uneasy life nominally under 
Illinois law. Also, being a city of bluffs and ravines, the small communi- 

ties of Negro and white have developed adjacent to one another. Negro 

residence areas are scattered through the whole city. They affect every 
school. Meanwhile the number of Negro voters, 3,000 out of 30,000, is 

too small to win the respect of politicians. 
Economically: Alton is an extremely wealthy industrial area, having 

traditionally, thirty millionaires. Its plants are still for the most part 
family-owned. Alton is the center of the mammoth Olin Industries which 
control Western Cartridge and Winchester Arms. Alton is the point of 
origin, though no longer of administration, of the great Owens-Illinois 
Glass Company. It contains a multi-million dollar limestone quarry, the 
Alton Box Board, the Alton Brick Company and a very modern flour 

mill. There are two steel works. Shell, Standard and Sinclair all have 

refineries in the area. Mere people must be regarded as “minor problems” 
where such giants stalk. 

Historically: Alton is the old boom town which Illinois once pro- 
moted to compete with St. Louis for the river trade. It was progressive 
and growing and slated to become the capital of Illinois before Spring- 
field won out. Selected by the Rev. Elijah P. Lovejoy as a haven from 
which to publish his Alton Observer after he had met opposition in St. 
Louis, Alton was the center from which this church paper for a brief 
year (1837) carried the torch for the abolition of slavery. Lovejoy was 
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shot under conditions involving many of the leading citizens of the day. 
The reactionary power which came in with his death has never been 
broken. For many years, politics was dominated by a sense of guilt and 
fear that some change might bring the murderers to trial. Even the Civil 
War was insufficient to accomplish this. Always the town has defended 
itself, though at a cost, against “outsiders.” Always rumors, cruder than 
those necessary to operate in the rest of the world, have here done their 
work, keeping “new people” from any considerable influence in Alton. 

The large houses on the hills overlook and conjure away any segregation 

which outsiders may think exists. Even good governors in Springfield 
stand quietly by while Alton secedes from the Union. 

There is no legal segregation in the Alton schools. Illinois law is 

quite specific on this subject. Responsibility is placed on the county super- 
intendent. After receiving a statement from the Alton Board of Educa- 
tion to the effect that no law is being violated,* County Superintendent 
George Wilken certifies his area as segregation-free to the State Super- 

intendent Vernon L. Nickell. In this way the sluice gate is opened to 
$468,026 in state funds earmarked to be paid only to systems where 
there is “no segregation or discrimination within the meaning of the 
school law.” 

Alton has sixteen grammar schools—twelve white, four colored— 
and a high school which combines with fair success both Negro and 
white. For the elementary and junior high students, busses shuttle from 
one end of town to the other, sorting the pupils for color. Up to the sixth 
grade, this process is carried on at city and state expense—from there on 

the children pay. The rub comes when Negro parents are required to take 
their offspring past a “white” school on the corner to put them on a bus 
for a Negro school on the other side of town. 

In January 1950, when the pattern of segregation was broken in 

East St. Louis, the Alton Negro community, under the leadership of the 
N.A.A.C.P., resolved to put up with it no longer. One hundred and 

seventy-five children attempted to register at the “nearest school.” All this 

had been preceded by many futile attempts of the Negroes, through their 

recognized leaders, to obtain a conference with the school authorities. A 
week before the winter term began, the Negroes held a large public 

*H. Edward Meyer, Secretary of the Board of Education, Alton Community Consolidated 

School District No. 151, certified on Nov. 16, 1949, that the District “has heretofore and 

is now conducting school as required by law.” 
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meeting on the subject. Reports of their intention were published on the 
front page of the local newspaper. Meanwhile the Board of Education 
kept its counsel, announced no policy, indicated no recognition that any- 

thing new was in the air, or that any responsibility might fall on them. 
Citizens who called Superintendent J. B. Johnson received no reply except 
arguments favoring segregation. Three days before the new term began, 
a reporter, reaching the Board, asked what they intended to do and re- 

ceived the answer, “no comment.” However, action was immediate when 

they heard that parents and ministers were arranging “observers” to pre- 

vent trouble. This was characterized by members of the Board of Edu- 
cation as “interference.” 

The colored children in the white schools were treated by school 
authorities with no consistent policy. In some places they were admitted 

to class rooms and seated with the rest. Some teachers told their pupils 
they might have new students in their class. There are stories of white 
children disappointed because “none came in our rooms.” In other schools 

—in most—a very different picture prevailed. The Negro children were 
kept standing in the halls, or herded into the coat room, sometimes being 
denied wash-room facilities. For three days the demonstration continued. 

What deep desperation drove these leading Negro families to use their 
children as pawns in this battle can only be imagined. Crowds of jeering 

Southern hillbillies, for which Alton is famous—workers in wealthy in- 

dustries—gathered around the schools, becoming more menacing daily. 
They threatened to “go in and pull the niggers out.” 

Superintendent Johnson requested those pupils wishing to change 
schools to call at Haskell House, headquarters of the Board of Education, 

to request transfers. Reaching Haskell House, parents and children 
waited in the hall. Singly they were admitted to the large room where 

Superintendent Johnson sat in military formation surrounded by his 
aides, with uniformed police and plain-clothes men. Each family was 
required to answer the demand, “What do you want?” The request for 
a transfer was carefully recorded. Two days later the newspaper pub- 
lished an announcement, “All transfers denied for the present because 
of the overcrowded condition of the schools.” Letters to the same effect 
were sent to each petitioner. 

During all this period, rumors flew wildly about. According to one 
story, Elijah Conley, a leading Negro, was said to have drawn a knife 
on Superintendent Johnson to be quickly disarmed by the agility of the 
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man, who was said thereafter to have refrained from mentioning the in- 
cident out of consideration for the Negro race. In conversation with a 
parent, a school authority asked, “Would you want your child going to 

school with Negroes?” The parent replied that he had no objection. The 
same administrator spoke of the “danger of diseases,” and also inquired, 
“Would you be willing to have your child study in the class of a Negro 
teacher? He’d learn to talk with an accent.” The parent answered, “I 

presume all your teachers are qualified.” 
Threats also ran riot. A visiting representative of a national or- 

ganization was threatened anonymously over the telephone. He also 

received a call from the president of the Board of Education, asking 
what business he had in town, and mentioning the fact that “this city 

has a reputation for dealing roughly with reformers,” alluding darkly 
to the assassination of the Rev. Elijah P. Lovejoy over a hundred years 
before. The visitor replied mildly, “You are not boasting, are you?” 

Suit was filed on behalf of the Negro citizens on February third. 
The next day, two fiery crosses were burned, one in a Negro area, another 
just across the river on the Missouri shore, visible from the city. No 
people were found near the crosses. George Connors, a veteran of the last 

war, driving home with his family saw it, turned and knocked it down 

with his car. After taking his wife and child home, he came back to help 
stamp out the flames. The burning of crosses was condemned by Gov- 

ernor Stevenson who declared: “Illinois will not tolerate the Ku Klux 

Klan or any organized hatred and intimidation.” The local chamber of 
commerce criticized the governor for intimating that any subversive 

groups could exist in Alton. They felt that such groups existed only in 
the imagination of outsiders. 

On the night of Wednesday, May seventeenth, three crosses were 
burned—tall, carefully built and bolted affairs, obviously constructed in 

a lumber yard. A call from local citizens to the state capitol produced 
no response. The I]linois Interracial Committee suggested, upon inquiry, 

that in denouncing Klan activity the Governor had reached the limit of 
his power. Further action would have to be taken locally. Two days after 
the burning of the crosses, a statement appeared in the paper signed by 
seventeen ministers, priests, and pastors denouncing the fiery cross as the 

work of a twisted few, turning into a symbol of horror and lawlessness 
the sign of one who preached the brotherhood of us all. They called on 
the city to repudiate this “mockery of the cross.” Their announcement 
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was followed the next week by one signed by the mayor and chief of 
police indicating no tolerance of Klan activities. 

The suit filed by the Negroes has had a varied history. It was with- 
drawn once, rewritten and filed again. It now awaits the slow movement 

of justice. The Negroes refrained from further demonstration. The sur- 
face is marvelously quiet and peaceable, but little is being done to remove 

the causes of friction, and that little in the face of opposition headed by 
the Board of Education. One minister has been subjected to a barrage of 

rumors, silly things that would be laughed out of court in most places. 
He had “stirred up the Negroes.” He “entertained a Negro lawyer in his 

house.” He sent a young man to the Board of Education to “ask ques- 
tions and make inflammatory statements.” An unreal atmosphere of 

terror and distrust prevails in Alton. Stories as trivial as these have re- 
sulted in hostility, injustice and misunderstanding. The problem of 

Alton reflects some of the deeper problems which our generation must 
solve—soon—if large portions of the world are to accept the democratic 
way of life as we practise it. 

Record Concert 

Harotp V. Wirtr 

Red-sealed and perfect the mystic orchestra 

makes no mistake; the electric plant 
blossoming lightbulbs among wiry tendrils 
sends the sun’s impulse from the city’s frozen edge 
where rats scuttle in rubbish, rattling tin cans. 

The machine thinks Brahms as if hooked to his heart: 
an old man in an antic. _ park 
listening to skylarks 

while the world spins in its groove 

and men grow dark inside like the sun’s core 

from too long burning. 

We, in our easy chairs, 

turning the warm cocktail in the cold hand, 
ask for more ice. 
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Wearing Whitter’s Hat 
(At the Home, Friend Street, Amesbury, Mass.) 

Ernest Krouy 

Wearing Whittier’s Hat, I felt 

The nineteenth century descend 
Upon me, dimming the window 

On the asphalt street, the whizzing cars, 

The neon signboard’s tireless flashing 
“DRUGS.” 

Garrison stares from the wall, 

Complete in his old grizzled fury, 

A smoky soul, clamped down 

By stubborn rectitude. 

The ERA’s in, reporting Lovejoy’s death, 

The underground, and news of Toombs. 
3rimstone smells in the room, 

By wrath called down on sin, 

That singed the fierce invoker: 
Massachusetts To Virginia, 

Webster damned for compromise, 

Laus Deo for the bitter fetters 

Shattered by a godly stroke. 

I set it down, the hat which bound 

The seething fervor of the head, 

And in that instant am restored 

To proper time and age. Lucy’s geatians, 

Pressed between glass plates, are pale 

As death upon the wall. Much else here has 

Faded, the rug he paced upon, 

The print he stared at, and the couch 

On which he stretched out his spare height. 

But room and backyard garden, 
1 

Though ghostly, now the man has gone, 

Dutwear his final triumph. 

Iniquity he fought dies 

Hard: now dangles from a rigid branch 

Above the warm red clay 

The shape of the emancipated man; 

And, standing here, I feel the air 

Contract with distant violence. 

There, dark now, see, above Pow Hill 

That shadow on the sky, 

The same as in the nineteenth century 

Narrowed Whittier’s eye. 
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India’s Philosophic Burden 
ArtTHuR E. Morcan 

Several years ago Arthur E. Morgan toured India as a member of a commission on 

higher education appointed by Pandit Nehru. This adaptation of his address to the Indian 

Institute of Culture, Bagalore, India, presents the contrast between those for whom philos- 

ophy offers an escape from reality and those for whom it is a tool in the mastery of nature 

and human destiny. 

Except for the most primitive of aborigines, men are not content to 
live in the world as they find it. They undertake to make over the corner 

of it in which they live to suit their needs. 
As control over nature increases, men gain increasing security against 

flood, drouth, famine and disease, and great as have been the gains of 

man in the past by such controls, the vast possibilities for increasing 
mastery of nature are barely touched. 

At every step in the history of mankind, this increase of mastery has 
been brought about by three essential elements. First there is required 
direct, intimate, first-hand acquaintance with those elements of nature 

that are to be mastered. We can seldom either understand or control that 

with which we are not acquainted. Simple and obvious as this statement 
seems, failure to realize it has been one of the chief causes of human 

backwardness. 
The second necessary element is understanding. Only as there is 

capacity and desire to understand, to see what has meaning and why, 
and to see how things are related to each other, can increasing control 

of nature be brought about. Understanding is gradually developed in 

society, and is passed on from generation to generation. Only that in- 
telligence which is supported by accumulated social wisdom is adequate 

for the mastery of nature. 

Third, increase of mastery of nature requires skill of hand and eye. 
Every step in the actual work of making the world over according to 
our need involves such skill, whether one is digging an irrigation ditch 

or is carrying through the most complex and exacting physical or chem- 
ical experiment. Understanding and familiarity with the physical world, 
where acting by themselves, produce the scientist. Skill of hand and eye, 

familiarity with tools and with the phases of the physical world that are 
being dealt with, produce the craftsman or technician. 

Finally, these various activities are most effective for making de- 
sirable changes in our environment when they are associated with each 
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other. Just as men do not cooperate most efficiently if they are strangers, 
but only when they have become intimately acquainted and have learned 

to work in unison, so brain and hand do not cooperate most effectively 

if they are nearly strangers. 

Now if there are any deep-seated attitudes which tend to prevent 

the development of understanding, or of acquaintance with nature, or 

of skill of hand and eye, or which interfere with the coordination of 

these three so that they cannot work together effectively, then such atti 

tudes may become great handicaps to that increasing mastery of nature 

which is one of the primary essentials to human well-being. 

I am of the opinion that in nearly all civilized countries certain atti 

tudes have prevailed which have interfered with the growing mastery 

of nature. In some countries such interference has been greater than 

in others. 

In ancient days India was in the forefront of humanity in the control 

of circumstances and in the process of making over the physical environ 

ment to meet men’s needs. Then for some reasons, that habit of increasing 

mastery was largely discontinued. As evidence of this, we may point to 

the facts that except where European methods have been adopted, agri- 

culture uses the same tools and technic as at the dawn of history, 
thousands of years ago—a hundred times as much human time and effort 

are required to pump water by methods indigenous to India as by modern 

methods; that the average span of life is shorter in India than in any other 

great civilized country, and the standard of living is lower; that disease 

is more general. Judged by various standards, India has not maintained 

that quality of achievement of which her ancient life gave promise. In 

view of ancient achievements and of the generally high level of Indian 

intelligence, there seems to be no genetic reason, or anything inherent in 

the environment, which made this slowing down of progress inevitable. 

India has achieved a high level of civilization while most Europeans were 

still crude primitives, dressed in skins. 

All the potential wealth of India has been present during these 

thousands of years. And there was adequate intelligence. Can we discover 

anything in the Indian attitude toward life which might account for the 

long-time thwarting of that control of the environment for which all the 

necessary elements seem to have been present? 

There are two attitudes which, in my opinion, have interfered 

seriously with that increasing mastery of nature. Neither of these is 
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peculiar to India, though both are present here. One of these is the caste 
system and the other is the common philosophic attitude of retreat from 
objective reality. Curiously, these two attitudes have somewhat the same 

adverse effect on man’s mastery of his environment. Because the caste 

system can be disposed of more briefly, I shall touch on that first. 

It has been characteristic of the caste system in India that men of 

different castes become competent and skilled in their own fields, but 

seldom achieve familiarity and mastery of the work of the other castes. 

secause some castes provided the philosophers and reflective thinkers 

while others provided skill of hand and eye in craftsmanship, while per- 

haps still others provided skill in administration and management, there 

tended to be a lack of that union of reflection and of execution and of 

union of mind and hand, with intimate acquaintance with materials, 

which are necessary to advance our control over nature. The person of 

reflective thought did not have the necessary practical skill to remake 

his environment, while the practical manager and the skilled craftsman 

did not inherit the tradition of ranging mind and philosophic reflection 

which produce a mental picture of the new world men need to fulfil 

their possibilities. 

This is not purely an Indian problem. For a thousand years medieval 

Europe also had its caste system. But for that fact and for the philosophic 

retreat from reality, the present age of growing mastery of nature might 

have dawned on both Europe and India two thousand years ago. 

The other attitude we have pointed to—the philosopher’s flight from 

objective reality—has tended to a similar result. It is a usual characteristic 

of the philosopher that his attention is directed, not to the objective world 

about him, but inward upon his own thoughts and mental processes. 

When the philosopher reads, it is commonly the writings of other men 
whose thoughts were similarly directed. 

Secause the philosopher’s mind is turned inward, he, like the high 

caste men we have just described, is generally unskilled and inept in 

handling physical things. Simple and incidental as that fact may seem, 

its natural and almost necessary results are far reaching and momentous, 
on the one hand to philosophy and on the other hand to man’s degree 
of control of his physical environment. 

Now there is an impulse in man, as in every living thing, to achieve 

completion of an ideal pattern. The ideal pictures in men’s minds, to the 
fulfilment of which they commit their life efforts, vary greatly in value. 
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Some of these ideal pictures call for influencing the motives of men to- 

ward peace on earth and good will toward man. Some are concerned 

with personal satisfaction or aggrandizement, often regardless of the 
effect on the lives of other men, such pictures as dictators, exploiters and 

self-seekers of many kinds develop and try to fulfil. Some men have 
pictures of increasing man’s power over nature, of subduing the earth 

and of making it over so that it will be more suitable for fulfilling human 

need. 
Not only is the philosopher ill-equipped for the mastery of nature, 

whether his motives may be the service of his fellow man or the winning 
of a great name among philosophers, but because his attention has been 
turned toward abstract ideas rather than toward outward realities, he is 

not greatly interested in such mastery. Being himself relatively helpless 

before nature, he generalizes his own helplessness as a universal and 
inevitable helplessness of man before the natural world. That helpless- 
ness becomes an inherent part of his philosophy. 

It is a characteristic of men that they do not easily accept defeat. As 
they find fulfilment impossible in one direction they turn to another. The 
philosopher, helpless before the vast tyranny of the physical world, turns 
to the world of speculative ideas. Unable to drive a nail or to plant a field, 
he comes to have his interests and to make his home in the world of his 
speculations. In that other-world, actualities do not enter to mar his ideal 
structure. The more his ideal structure is beyond test by the senses, the 

more immune it is to injury, and the more he feels securely at home 
there. Compared to the vast sweep of his mind, how trivial and mean 

are the efforts of men to drain a swamp, to build a house, even to assemble 

an empire. Craving a sense of reality and validity for the world of ideas 

he has created, he comes to view his world of speculation, which cannot 
be tested by the senses, as the world of reality, while the physical world 

around him he calls illusion. Has he not, in effect, found escape from 

reality? Is not this flight from reality the great sin of philosophy against 
mankind? 

Without the humbling discipline which comes from relating one’s 
thinking to objective reality the philosopher may become arbitrary, ir- 
responsible and capricious. The philosopher who lives in a world of 
speculative abstractions must also live in the phenomenal world. Since 
the two worlds are often incongruous, the habit develops of living with 

and accepting incongruity as natural. To carry truth and falsehood to- 
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gether comes to be called tolerance. Even when speculative philosophy 
calls men to action, unless there is a live belief in the possibility of re- 
making the world to serve the needs of life, the action called for may be 
only a sort of ceremonial, a sacrament required by the gods, rather than 
a process of remaking the environment. Only out of faith in the value of 
purposeful action, can it become effective or ennobled. 

As the philosopher’s influence spreads, the attitude tends to prevail 
in society that the world of speculation, of patterns and theories beyond 

the test of physical experience, is important, while the physical world is 
relatively unimportant. Is not India thoroughly saturated with that belief, 
and is not the western world only gradually liberating itself from a similar 
state? When men come to give first allegiance to a world of speculation 

which is beyond objective examination, the increasing mastery of the 

objective world, the progressive remaking of man’s environment to suit 
his needs, slows down or stops. The latent mental, spiritual and physical 
capacities for mastering the physical world are still present in men, but 
belief in the possibility of such mastery, and the spirit to undertake it, 
are gone. Whenever speculative philosophy in its flight from objective 
reality becomes dominant, then man’s mastery of his physical world 
declines. 

Such a decline in the habit of mastering nature and controlling the 

environment has taken place here in India. Here, where this product of 
speculative philosophy has been fixed in the minds of the people as per- 

haps nowhere else on earth, and over a long period, and where more 
than anywhere else a purely speculative view of life is held to be superior 

to a mastery of the objective world, what do we find as to man’s relation 
to nature? As I have said before, the tools men use for living in India 

are more primitive and less productive than in any other civilized country. 
A day of a man’s life in labor will produce less of the physical goods men 
live by than in any other civilized country. The life span is shorter than 
in any other such country. Poverty is more general and more extreme. 

Disease is more prevalent. For centuries fifty thousand men from a country 
which did not despise mastery of nature—a country halfway around the 
world—held in subjection a population of hundreds of millions. Servitude 

of spirit was ingrained in a great people. If we ignore esoteric criteria so 

private that they cannot be communicated to others, the fruits of specula- 
tive philosophy have not been glorious. 
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No Bunyans, Please 

Reap Bain 

Humanism was babbling and crawling in Comte’s day; 

now it is walking with steadying steps; soon it shall run 
around the earth as fleet as thought. It shall run and sing 

and scale the Delectable Mountains. It shall escape Mr. 
Worldly Wiseman and Mrs. Bat’s Eye and Mrs. Know- 

Knothing. It shall flourish as the bay tree—unless it is 
afillicted with Bunyans. DR. BAIN 

What does this mean? It is Bunyanism to smite the Bunyan-minded. 

Comte was infected with Bunyanism when he made his calendar of Social 

Saints. People who pres ach in parables almost always mean many things to 

many men ae confusion reigns. At best, parables are poetry. 

Humanism is not a preachment. Humanism is not exhortation. A Human- 

ist is not a huckster. Humanism has had to do with all forms of crude anthro- 

pomorphism and supernaturalistic metaphysics. Let it not err by reifying ab- 

stractions, personifying principles, and parable-izing facts. Humanism is founded 

on facts; seeks them; loves them; exalts them; presents them clear and straight. 

Humanism will flourish as man sees clearly that social phenomena are 

natural phenomena to be studied, described, predicted, and, whenever possible, 

controlled in the same general way that we deal with physical and biological 

phenomena. The only iene in the universe are made by man: he is the vahion- 

making animal. W ithin as yet unascertained limits, man can control himself, 

his environment, his value- making and value-revising. He has nothing to fear 

but his own stupidity, his own es ‘ful fantasies. 

Humanism emerges. It is not gained by saying Lord! Lord!, neither by 

exhorting, nor by practicing the cheap and shoddy tricks of ev angels and politi- 

cos and sellers of soap. 
Lip-service to this faith perverts it. One must know it, do it, live it. It is 

good Christianity and good Buddhism—without mysticism, magic, or magi. 

It is the religion of men who respect themselves because they love and respect 

all other men and are not in fear of primitive-minded fantasies. Humanism 

cherishes creative factual imagination and tries to curb fear-ridden fantasy 

imagination. Humanism is the proper faith for the Age of Science. 

If all scholars are Humanists, common men soon will be. People think and 

feel and act as they are taught. Teachers, Preachers, Parents, Employers, Politi- 

cos—ye are the Devil’s Disciples indeed. You corrupt the minds of helpless 

children; you feed them on folly and stunt their minds. 

The way to salvation is critical intelligence; the way to destruction is 

Bunyanism and Ballyhoo. 

Let us have no Bunyans. We shall travel faster with more comfort and 

reach our destinations the sooner. 
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Unorthodox Prrsenalitics 

Eugen Relgis: Rumanian Humanist 

Feitrx H. Frank anp JoHN H. HeErsHey 

Felix H. Frank, whose first contact with Eugen Relgis was made in Vienna thirty 

years ago, “‘re-discovered” Relgis (after losing sight of him during the Hitler period) 

through Bert Taylor’s General Welfare, a directory and medium for social reformers. John 
H. Hershey has made available the material by Relgis appearing in the latest edition of the 

Spanish publication Humanist Principles. 

Eugen Relgis is a native of Rumania. In 1923 he founded the First 

Humanitarian Group of Rumania on the basis of principles set forth in 
his published works. After he toured Western Europe, branches of his 

movement were formed in various lands. Stefan Zweig first introduced 

him to Felix H. Frank, one of the authors of this article. Relgis had 
contacts at that period with such notables as Romain Rolland, Rabindra- 

nath Tagore, Upton Sinclair, Auguste Forel. One of his books is a tribute 

to a man who had considerable influence upon Relgis at that period, par- 
ticularly in relating scientific knowledge to Humanism. This was Pro- 

fessor George F. Nicolai, a physician and biologist in Berlin. Nicolai was 
the author of The Biology of War, a volume written in answer to the 

Manifesto of ninety-three representatives of German culture, who in 1914 
glorified the First World War and German aggression. Although Relgis 

used the word “humanitarianism,” it is properly translated “Humanism” 
because he accepted the evolutionary world view and scientific method 

as the basis for his ethics. There was a structure to his thinking that is 
far more rigorous than a merely sentimental reformism or humanitarian- 

ism. It presents man as integral to the evolutionary process and at the 
same time brings Humanism abreast of present necessity for ethical 
answers on a global scale. 

Relgis has written one novel in French entitled Mzron-le-Sourd, a 

philosophical and psychological story which, as Stefan Zweig. said, 

advances from the inside to the outside. It tells the story of a boy who 
becomes almost completely deaf after a serious illness, and thenceforth 
finds his world through the voice of nature. He becomes a writer with 
a loving heart for all mankind and for the totality of nature, thus over- 
coming his handicap. Relgis himself is very hard of hearing and was 
almost completely deaf in his youth after such a sickness. Nevertheless 
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he completed his studies and proceeded in the same manner as the boy 

of his obviously autobiographical novel. 
During the Nazi occupation of Rumania, Eugen Relgis had to live 

in hiding. When the Russian “liberators” came he proved something less 

than welcome to them. Like many Humanists who value the human in- 
dividual above all else, when confronted by the total state he approached 

an individualism, which though not opposed to the necessary adminis- 

trative functions of the state, is akin to anarchism in its opposition to 
the metaphysical use of the “State” as faith-object. Now, he appears, still 
a pacifist and world citizen, as a political refugee living in Montevideo, 

Uruguay. 

Humanism is formulated by Relgis in The Principles of Humanism,* 
which has been translated into eleven languages and in various editions. 

A digest of the principles follows: 

tr. 1 AM Human! This is the response, Relgis says, that ought to 

be given to those who inquire as to our nationality or race. We are indeed 

products of biological evolution, but we should also be cultivators of our 
humanity which has been formed by the passing generations. In human- 

izing ourselves, we prepare for still higher stages of progress. 

2. THe INDIVIDUAL AND THE SpectEs. These two natural realities are 

the basis of our humanity. Individuals are cells in the organism of man- 
kind. The family, tribe, clan, class, nation, race are artificial, transitory, 

and relative. If they hinder personal growth and social progress, they 
become chains upon us. But if they foster progress, then they aid in 
establishing a united humanity. If a country, for example, is neither 

jingoistic nor militaristic, it may exist in harmony with a world federa- 
tion of independent peoples. 

3. BeLter IN Procress. This ideal is not born of dreams but of 
realities. The vital impulse of nature, becoming conscious in man, ever 
finds more perfect expression. Human progress, directed by man’s 

*First published in 1922 in the Rumanian language, the volume has appeared in English 

as: The Principles of Humanism, an edition limited to 75 copies (Berkeley Heights, N.J., 
Oriole Press, 1931); in articles, “Humanitarian Principles,” Man, San Francisco, Calif. 

Yr. I, No. 8-9, Aug.-Sept., 1933; “The Principles of Humanism,” Free Vistas, Berkeley 

Heights, N.J., Vol. II, pp. 217-223, 1937. Currently, Los Principios Humanitaristas, by Eugen 

Relgis, as translated by Eloy Muniz (Montevideo, Uruguay, Compania Impresora, S. A., 

1950) is called “the definitive” edition, with a prologue by the author in which he affirms 

the belief that his Humanist principles have been confirmed by time. Other books by Relgis 

include: Cosmometapolis, (Montevideo, Uruguay, Ediciones “Humanidad,” 1950); Miron- 

Le-Sourd, With an Introduction by Stefan Zweig, (Paris, G. Mignolet, Editeur, 1939). 
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effort and intelligence, is a continuation of natural evolution. In this, 
Relgis seems to be in accord with Julian Huxley’s similar idea in Touch- 
stone for Ethics. It is by means of a free and positive education that 
human beings are aroused from lethargy and stimulated to fulfill their 
possibilities. 

4. THe Ipea Must Be Reatizep in Action. Non-political groups of 
workers and intellectuals need to be formed, from small to global pro 
portions. Even diverse groups, such as materialists and idealists, indi 
vidualists and collectivists, artists and technical men, can be harmoniously 
brought together to build the bridge of human solidarity. 

5. PactrisM. Not only moral sentiment, but science as well, is the 

basis of pacifism. Relgis makes the claim that man, in contrast to later 
times, was originally peaceful. “By means of a knowledge of our human 
origin, of the conditions by which civilizations develop, and above all, of 

science which holds that humanity is an organism, we strengthen our 

pacifism.” Pacifism involves individual and collective resistance to war. 
The war mentality must be eradicated by education and persuasion in 
families, schools, and Humanist groups. 

6. INTERNATIONALISM. The relation of internationalism to pacifism 
is like that of “the branches of a tree to its trunk.” Alliances between 

nations, associations of groups of different lands, and the division of 
labor among peoples, are beginnings of internationalism. Airplanes, 
radios, and science are international. Culture and art have a common 

human essence. “It is the same soil; only the flowers and perfumes are 
different. In this resides the beauty of the garden of humanity where 
varied individuals and peoples live harmoniously.” From the practical 
point of view, international publications, congresses, interchanges, need 
to be developed ‘as well as an auxiliary universal language. 

7. THe TENDENCY Towarp Unrry. “Peace between peoples and eco- 
nomic, technical, scientific, and cultural internationalism prepare for the 

supreme unity of humanity.” National unity conceived as a synthesis of 
individuals and social groups within a specific geographical region, but 
without the nation being aggressive toward any others is an example of 
the unifying tendency. The tendency toward unity on the part of in 
dividuals, classes, nations, races, continents can lead to the planetary 

unity of mankind. 

8. Civitizep Evotution. This is the method of Humanism. Intoler- 
ance and violent revolution must be avoided, on the one hand, and belief 
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in perfectionist utopias, on the other hand. “The present ought to be a 
living synthesis of the past and future.” “Rational and spiritual methods 
should replace the ‘dead arms’ of war and the political and economic 
exploitation of man by man.” 

g. Love anp Liperty. These are the two arms of the humanizing 
process. We need to love our neighbor and to defend his liberty as if it 

were our own. 

10. CrrizEN oF Humaniry. This is the final Humanist principle, 
formulated by Relgis. Rising above individuality, class, country, and 
race, we strive to reach the ultimate goal of developing ourselves as citi- 
zens of humanity. 

The Rumanian Humanist summarizes his position concisely in the 
following sentences. 

“Humanism is a general conception of human life and a practical 

doctrine which never becomes a dogma because its bases are not strictly 
political or social. Humanism is an expression of the biological, economic, 

technical, and cultural evolution of mankind. Humanity is a single organ- 
ism in which races, peoples, groups, and individuals can live in harmony 

and work at their special tasks in the common interest. This common 

interest is the peaceful progress, through international channels, of all 

the creative activities of the various classes of manual and intellectual 
workers.” 

Let us now inquire into Relgis’ specific attitudes towards socialism 

and also religion. With reference to socialism he favors the “abolition of 
wage slavery” and the “socialization of the means of production.” In one 
of his works, Cosmometapolis, in which he explains the ideas of H. L. 
Follin, a French group leader on a proposed world order, Relgis stresses 
his own idea of economic equality. He says, “It is absolutely necessary to 

create a minimum of economic equality in order to guarantee to each 

individual a minimum of existence. Only on this basis is it possible to 
build up the manifold expressions of creative activities of the individuals. 
. .. Socialization is no longer a problem; it is already on the way. Proof 

of this is collectivism in Soviet Russia, a kind of state-capitalism, and the 
economy of America, which turns toward state socialism.” (This last 
remark was written, not in 1950, but originally in the year 1935 and 

should be so interpreted). We need collectivism, he holds, to provide our 
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material needs, but also individual freedom for the various forms of 

spiritual expression. The socialist’s absolute dualism of the master, on the 
one hand, and the exploited, on the other hand, does not explain every- 
thing. The intolerance of the “only party” and the violence of the state 
under the banner of socialism and communism do not constitute true 

radicalism. The struggle between nations tends to be supplanted by class 
conflict. Communism in Russia is, to Relgis, “reactionary, national- 

istic, and imperialistic.” “True socialism is anti-authoritarian, free, and 
peaceful.” 

With regard to religion, Relgis believes that the moral ideals of the 
Old and New Testaments, the Vedas, and other scriptures are of value 
for their teaching of peace and love among men. But he adds that the 

“intuitive Humanism” of the old religions is today “denaturalized” by 
the churches. A religion that is essentially human and for social well- 
being, will be without churches, “divine” dogmas, and cures. Science 

favors a religion which unites the heart of the simple with the mind of 

the intellectual. It is the “religion of humanity” which will be based on 
both biology and morality. 

Surely Humanists in the United States can find in Eugen Relgis, 

refugee from Rumania to Uruguay, a kindred spirit and a fervent pro- 
claimer of the gospel of Humanism to the world. 

Man—THeEotocy’s ScAPEGOAT 

The prophets of Humanism have been coming to us with their false doc- 
trines, and we have listened to their words until the orbit of life consists of 

moving from one man-made difficulty to another. Faith in man is not enough. 

Acquired knowledge and great power directed by man to man’s ends without 
dedication to moral principles are dangerous, if not disastrous. Man 1s mortal, 
weak, sinful, and to trust in him alone is to misplace confidence and to create 

both confusion and catastrophe. 

Dr. Water BitNer FREED 
From a radio talk over N.B.C. 
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Reflections in a Jaundiced Eye 
Hersert Hirscu 

The sallies of Nietzsche and 
Schopenhauer 
remind one of the sick shriekings of 
two dying rats says Professor James. 

An acrid comment to come from a 

philosopher: 
if they cannot keep their equanimity what 
are we other mortals going to 
do? 

Man is always worrying about 

one thing or another: 
success, love, and what the other man 

thinks of him. 
He doesn’t realize that that causes 
not only peptic ulcer but 
hypertension 
and that he will depart early because of a 
cardiovascular renal disease. 

Mussolini 
made the trains arrive on time in Italy: 
does that make fascism 
palatable to the pragmatists? 

My friend who is a 
philosopher 
told me that when his brother-in- 
law died he muttered, 

just before he uttered his last gasp, what 
a wonderful experience it was. 

A French psychologist 
wrote a book recently to the same 
effect. 
If that were true we could not have anything 
to worry about. 

Whatever the sun may be, it is certainly not 
a ball of flaming gas, cries D. H. Lawrence, 
and 
we know of the true being only 

when can we look at a flower without counting its 
stamens, says Ernst Wiechert. 

Are the poets escapists or are 
the scientists giving us a false 
symbolism? 
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The Assumption of the Virgin— 

A Liberal View 

R. Lester MonpDALE 

R. Lester Mondale, Unitarian minister at Kansas City, presents the first part of his 

comments on the Assumption of the Virgin Mary. With Protestants everywhere having 

their say on the subject, we propose to publish a few of the reactions of Humanists. 

HISTORICAL EVIDENCE FOR THE ASSUMPTION 
IS NON-EXISTENT 

At the Great Exposition of 1g00, the philosophical American Henry 

Adams, going through the gallery of machines, paused before the ma- 
chine that generates the mysterious force known as electricity, a forty- 

foot dynamo. The thought came to him that here perhaps was the best 
symbol of the power that was worshipped above all else in his own 

America ... the power of the coal fields, of the dams and the dynamos 
that turns the wheels and raises the buildings of the growing cities . . . 
and to what end? 

But the dynamo, as Henry Adams saw it, the symbol of the force- 

worship of the American pioneer, piling up his cities without knowing 

what he was piling them up for, wasn’t the only symbol of force. Near- 
by in Paris was a vast and magnificent pile of masonry and stained glass, 

the cathedral of Notre Dame, and the terrific force that lay behind the 

raising of this awesome structure, as well as the force behind the raising 

of many another similarly dedicated cathedral like that of Chartres, 
Adams pointed out, was the force that is symbolized by the Virgin . . . 

“the greatest force the Western world ever felt. . . .” 

The Virgin, as the discerning Henry Adams saw her exalted in her 
lush cathedral and in the statues and sensuous pictures, was something 

more than the nun-like Virgin of the New Testament birth legends and 
of Christian theology. What Adams made out, as he explicitly writes, 
was “sex,” “Woman,” the “Venus” of old Rome. The image of this any- 
thing but convent-like Virgin Mary, Adams felt, signified vastly more. 
She was an alluring, energy-releasing image of femininity which drew 

the worshipper irresistibly in the direction of a more civilized and pos- 
sibly more satisfying life. She signified an as yet unrealized state of well- 

being. She seemed to embody inexpressibly the real and final goal of 
human striving. 
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But all this did not come from the New Testament or from the 
Christian theologians. What we find about her in Matthew and Luke 
are the conflicting birth legends of which no mention is made in the 
Gospel which was largely the source Gospel of Matthew and Luke, the 

Gospel of Mark. Then we get a brief, but questionable, word in the 
Gospel of Luke—and in Luke alone—about Jesus’ mother and father 
losing him on a Jerusalem pilgrimage, and finding him in the Temple 

disputing with the Elders. In Mark, Jesus is portrayed as distraught ap- 
parently and in trouble; when it was pointed out to him that he was 

being called by his mother and brothers on the fringe of the crowd he 

answered: “Who is my mother and my brethren? And looking round on 
them that sat round about him, he saith, Behold, my mother and my 
brethren!” Nowhere is there any indication that he went to the trouble 

of going out to reassure his concerned family. From this incident until 
after the trial we find nothing in the Synoptic Gospels about his mother. 

We come to his death. Mark writes of the many devoted and cour- 
ageous women followers who looked on at Golgotha from afar; he names 

two—one, Mary the “mother of James.” But was this the same James 

who is referred to elsewhere as the brother of Jesus? Similar questionable 
mention is made in Matthew 27:55. Then the affair of the opened tomb: 

the anointing Marys; again, Mark 15:47 and Mark 16:1, the same 

question. After the reputed resurrection, Jesus manifests himself to Mary 

Magdalene and to others supposedly, but not to his mother. There is 
one last scant mention in the book of Acts, before she fades into historic 

oblivion; words about the Disciples and followers gathered in Jerusalem 
in prayer, Pentecost; “with Mary the mother of Jesus, and with his breth- 
ren.” Nowhere in scripture is there mention of her death. No word of 
resurrection. Only silence. 

In the issue of Life magazine which featured the Catholic version 

of the Assumption, written by a converted Catholic writer, was the paint- 
ing of the ascending Venus-like Mother of God, with the twelve Apostles 

standing about the empty coffin. The legend on which the groupings of 

this picture is based has it that when Mary came to die—if what she 
went through, according to official theology, can be called death—the 
twelve Apostles who were in different parts of the world preaching the 
Gospel, Peter in Antioch, John in Ephesus, were suddenly caught up by 

a miraculous power and in a trice found themselves together at Mary’s 
side. That is how they all happened to be together at her Ascension. 
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The oldest historical account of Mary’s death is made up of the words 
of St. John of Damascus: “St. Juvenal, Bishop of Jerusalem, at the Coun- 

cil of Chalcedon (451) made known to the Emperor Marcion and Pul- 

heria, who wished to possess the body of the Mother of God, that Mary 
died in the presence of all the Apostles, but that her tomb when opened 
upen the request of St. Thomas, was found empty; wherefore the 

Apostles concluded that the body was taken up to heaven.” States the 
Catholic Encyclopedia: “Regarding the day, year, and manner of 
Our Lady’s death, nothing certain is known. Epiphanius (d. 403) 

acknowledged that he knew nothing definite about it. The dates as- 

signed for it vary between 3 and 15 years after Christ’s Ascension.” 

In the defense of the Assumption Dogma, in Life, the convert writer 

Graham Greene admits that historical evidence is all but non-existent. 

He insists, however, that there is another convincing evidence—the 

visions in which the Virgin has manifested herself: Lourdes, Guade- 

loupe, and only recently to the not exactly saintly appearing wife of the 
Wisconsin farmer. All of which proves, anthropologically and psycho- 

logically speaking, no more than was proved to the American Indian 
of the plains who was visited regularly by a friendly wolf spirit, or rabbit 
spirit, or buffalo spirit, crow, or what-not—all of them, like the Mary 

admonishing the Wisconsin farm woman, who passed on the word to 
the throngs who came to be present at her final scheduled vision, to pray 
for Russia—all of these, animal or Virgin, are tutelary spirits.* 

In the Assumption propaganda with which our subservient Amer- 
ican press has been flooded, much has been made of the thought that the 

bodily resurrection of Mary is only what “the Church in historical mem- 

ory has always believed.” That Christians have always believed more or 
less in this fashion about the Virgin is probably true. The non-Jewish 
converts to Christianity in Greece, Rome, Egypt, Syria, Asia Minor were 

already age-old devotees of Goddesses called variously, “Mother of 

Earth,” “Queen of Heaven,” “Mother of God,” of virgin goddesses that 

were worshipped, infant in arms, as Madonnas. The tender solicitude 
of a Goddess mother for her son had been pictured for them by the poet 
Virgil in the perilous wanderings of his Aeneas. Lucretius had addressed 

*Classifying the Mary of the visions as a tutelary spirit takes her out of the context of an 

exalted theism and places her where she belongs, on the level of the primitive and in the 
company of the spirit horde, the denial of which earned for early Ch: istianity not only a 

widespread appeal but also the epithet, “atheism.” 
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the goddess Venus at the outset of his popular De Rerum Natura with 
almost exactly the same expressions that were used centuries later by 

Dante in his invocation of the Virgin Mary. 
So profoundly and universally did the devotion to these Goddesses 

touch the hearts and the imaginations of the peoples of those old civiliza- 
tions on the perimeter of the Mediterranean, that there was no resisting 
the reading of this devotion into the Mother of their new God, Jesus. 

First it crept in, in the birth legends attached to Matthew and Luke, to 
transform the Jewish mother of one Jesus and other children into a 

Virgin. Then with the Church Council of Ephesus in the year 431, we 
see Catholic Bishops, wrangling over whether or not this Virgin, mother 

of Jesus, should be addressed as the pagans had also referred to God- 
desses as “Mother of God.” So bitter became the wrangling that the 

Bishops finally went after each other with clubs and fists until the pave- 
ment of the cathedral was literally stained with their blood, and both 

parties, the conservative as well as the monastic and Mary-worshipping 
factions, had to be arrested by the Emperor. Twenty years later in 451 

with Mary becoming officially the Mother of God at the Council of 
Chalcedon it became apparent that as the Mother of God, she could not 

very well be tainted as ordinary mortals are supposed to be with “original 
sin.” Hence, in 1854, the dograa of her Immaculate Conception. Then 
came the next inevitable step: if she was without sin, regardless of what 
might or what might not be found in historical documents, her sinless 
body could not have known the corruption that comes to the ordinary 
sinful body in death, and so, logically, the necessity of the recent dogma 
of the bodily assumption into heaven, wherever that might be. Thus, 

the wonders of historical supplementation achievable by way of theo- 
logical ratiocination! 

The fundamental moral value on which our soctety rests is the brotherhood 

of man. To the extent that our actions abroad, and our relations among our- 

selves at home, are expressive of this humanist principle, we shall create a good 

that will live after us. 

Dean ACHESON 

Harvard Commencement Address, June 22, 1950. 
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The Century of the Child 

Paut MEapows 

This article has a definite relationship to “Humanism and the Family” which appeared 
in the last issue. Whereas Robert A. Harper of the Merrill-Palmer School, Detroit, Mich., 

would stress the improvement of the child’s condition through life in the home—also 

brought out in the White House Conferences—Paul Meadows is primarily concerned here 
with social legislation by the state. The author is Associate Professor of Sociology at the 

University of Nebraska and contributes frequently to numerous publications on a variety 

of subjects. 

In 1909, responding to a call from President Theodore Roosevelt, 

child welfare workers from all over the nation met in Washington, D.C. 
in a “White House Conference on Children.” Opinion was then expressed 
that the new century would prove to be “the century of the child.” It 
was a remarkably clear-sighted and prophetic appraisal of the social forces 

already at work in the interests of American childhood. Probably no 
segment of American society has received the benefit of so many plans 

and programs as American children and youth. 

The successive White House Conferences are themselves measures 

of the progress which has been made in this “century of the child.” The 
first Conference was primarily concerned with the dependent child. It 
set forth principles in this field which have guided social workers in all 

the years since. It resulted in the creation of the Children’s Bureau in 

the federal government to speak for the interests of all children. The 
second Conference (1919) emphasized minimum standards of child 

welfare and focused national attention upon child labor legislation, ma- 

ternity and infancy protection, and children in need of special care. One 
of its by-products was the Sheppard-Towner Act, by which the federal 

government provides funds to aid the states in the care of mothers and 
infants. The third Conference (1930) made available a most compre- 

hensive diagnosis of the needs of all children and formulated a statement 

of goals for their protection. The fourth Conference (1940) dwelt on the 

welfare of children in a democracy and sought to define objectives which 

would build toward democratic citizenship for children. It stressed the 
need to mobilize resources, federal, state, and local, in strengthening 

services to children. The fifth Conference has concentrated on studies 
describing how children are actually being cared for, how they can learn 
to live with others, how they can develop healthy personalities. 
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The perceptive appraisals of the rights and needs of children which 
are embodied in the successive Conference reports developed slowly. The 
earlier pre-occupation in child welfare services was with the dependent 
child. A consequence of an immature and rather heartless industrialism, 

child dependency was met by recourse to almshouses, apprenticeship, 

indenture, and orphanages, which lumped all needy children into an 
undifferentiated mass. Gradually the idea developed that children have 
different kinds of needs which must be realized in different ways. Thus 

arose specialized institutions—the reformatory, and various hospital serv- 
ices for the blind, the deaf, the mentally deficient. Concurrently, the belief 
that wider and better services could be secured through coordinated 
efforts brought successively the charity organization movement, children’s 

aid and home societies, state boards of charities, juvenile protective asso- 
ciations, professionalized social services, and in our own day departments 

of public welfare and councils of social agencies. 

Throughout this slow development a fundamental faith became 

dominant, that the development of society can be controlled and directed 

through the care and nurture of children. From the effort to save children 
thrown upon the larger society for assistance, child welfare work moved 

to an acceptance of specialized institutional agencies. Child saving has 
given way to child development, a positive and wide-ranging conception 

of child welfare. 

In a very real sense the status of childhood in our culture is an index 

of the modern mind. Children in modern society have a position which 
is markedly different from that of children in earlier societies. In bygone 

cultures they were regarded as instruments, as means to other ends, as 
aids in the struggle for existence, as measures of prestige, as pawns against 

fate, as vehicles for group perpetuation. Often they would be sacrificed 

for group values, as the well-known practices of infanticide, child selling, 

and child slavery suggest. 

In the American scene several factors, operating in a manner much 
different from earlier cultures, have vastly changed the outlook of child- 
hood. The popular concern with the welfare of American children fitted 
into, because it was an outgrowth of, certain powerful social forces in 

American life. Briefly, these forces are: (a) American industrialism, 

creating an economic surplus which can be tapped for the public welfare; 

(b) humanitarianism, engendering a systematic sense of social responsi- 
bility; (c) governmental responsibility for social service, forming a 
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methodology for the public interest through social legislation and social 
administration; (d) the democratic dogma, with its nucleus of beliefs 

in natural rights and personal integrity; and (e) science, developing new 
insights and new methods for the care and protection of the human 
being. 

The present-day picture of child welfare services is by no means 
uniformly inspiring nor is it hopelessly chaotic. For example, not all 
of the three million babies that are born annually grow to be mature 
and healthy men and women. Yet, despite familiar failures, there is 

ground for optimism in the fact that modern society is generally accept- 
ing the mature and healthy child as an essential part of the social wealth 

of our people. The human being himself is a significant natural resource 
that needs to be conserved. The quest of child welfare is not for an anti- 
septic environment, but for one which is meaningful for that third of 

our population almost completely dependent on adult society. Each child 
is different, but all children, regardless of race or creed or nationality, 

have typical needs. The problem of guiding child development is one 

of striking a balance between these two facts of childhood. 
Modern industrial people are by no means the first historically to 

be concerned with the protection, correction, and care—in other words, 

with the well-being—of their members. Historically, the pattern of such 
concern has been one of philanthropy, or charity. In contemporary society 

the pattern is one of society protecting itself, of insurance of the general 
interest. There is, moreover, the increasing acceptance of the philosophy 
that social assistance is a right! 

A slow evolution has transferred a large part of this collective re- 
sponsibility from sectarian and fraternal and interested groups to the 

State. Individual helpfulness was first privately pooled and later publicly 
organized and supported. Today an impressive variety of social services 

seeks to achieve the social security and individual enrichment which the 
term “general welfare” implies. These efforts concern themselves with 
children who are handicapped, exceptional, exploited, neglected, delin- 
quent, and dependent. They seek out those who need protection, assist 
those with behavior problems, screen those living in high risk situations, 
and, in L. J. Carr’s apt phrase, “keep the normals normal.” 

Originally stemming from the laudable desire to relieve poverty, 
social welfare has come to embrace all collective efforts to enrich human 
personality and social relationships in those situations where frustration 
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may produce personal and social maladjustments. The primary objective 

is the correction and restoration of self-sufficiency: the maintenance of 
a sense of adequacy and security. In long-time perspective, this goal is 
fused with the popular aspiration of preserving a healthy and stable social 
order. Where and as maladjustive situations can be prevented, the task 

of child welfare is thereby enlarged. The orbit of collective responsibility 
in an industrial culture is inescapably expansive. 

“Too often,” reported the 1940 White House Conference, “people 
have failed to recognize the simple truth that the child cannot be broken 
up into parts—one for the parent, another for the teacher, one for the 
public official, another for the playground, and still another for the 
church. The child is an indivisible whole as he grows from infancy to 
manhood and must be planned for and served as such.” 

From the standpoint of method, this thesis means in practice both 
the individualization of the care of the child and the reconditioning of 

his life environment. The first suggests, ultimately at least, a clinical 

orientation for child welfare, the second what Gordon Hamilton has 

called “a therapeutically conditioned environment.” The keynote of the 
’ former is “therapy,” of the latter, “guidance.” The problem of the one 

is the development of a balance between physical and social restrictions 

on the one hand and social gratifications on the other. The problem of 
the other is the provision and maintenance of an environment which will 

strengthen the social impulses and socialization processes of the child. 

The former is therapeutic, the other supportive. Obviously, the two have 

a necessary interrelationship. 

It is helpful to see that child welfare today does not rest entirely 

upon the uncertain foundation of sympathy and good-will. Children must 

be safeguarded at the same time that sympathy is ensured. Legal pro- 

tection is needed in order to protect the child against both the careless 

and the deliberate acts of organizations and individuals. 

The legislative reenforcement of child welfare work has taken many 
forms. There is, for example, the Children’s Code movement. The philos- 

ophy underlying this project is suggested in a statement by a series of 

conferences under the auspices of the Children’s Bureau in 1919. “Laws 

enacted by the several states should be in line with national ideals, and 

uniform so far as desirable, in view of diverse conditions in the several 

states. Child welfare legislations should be framed by those who are 
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thoroughly familiar with the conditions and needs of children and with 
administrative difficulties.” 

In general, the legal reenforcement of child welfare finds its justifi- 
cation in the interrelated concepts of the public interest, the general 

welfare, the police powers of the State, and so forth. Specifically, it is 
hinged on the doctrine which, formulated in connection with the law 
of guardianship, holds that the State can and must act in loco parentis: 

the parens patriae. As expressed in law and interpreted by the courts, this 

doctrine has been able, through administrative practice, to throw a strong 

hedge around the rights and duties of parents. It has, in sum, come to be 

the sanction and the inspiration for most of the services now being made 
available to handicapped, dependent, neglected, exploited, and delinquent 
children. Along with the emerging child science, it has become a chief 

factor in the shaping of public policy in this field. It signalizes that child 
welfare is a partnership between the people and their government. The 
beneficiary, it must always be borne in mind, is the child. 

“I wonder whether there isn’t something to be said, 
after all, for planned parenthood.” 
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A Humanist Metaphysics 

Cor.iss LAMONT 

In the Third Edition of Humanism as a Philosophy, Dr. Corliss Lamont will present 

the following as a portion of the new preface. He sets forth some of the concepts which, 

as a Humanist, he accepts or rejects in his non-supernaturalistic philosophy. People who 

have purchased a copy of the earlier editions should be especially interested. 

Philosophy originally meant love of wisdom; and it comes back to 

true wisdom when it is able in some measure to integrate and bridge the 

various specialized fields of knowledge, which develop so intensively that 

they are continually breaking up into new specialties. In short, in this age 

of growing specialization it is more than ever the function of the philos- 

opher to specialize in generalization. 

In line with this, critics of Humanism have frequently criticized it 

for not sufficiently working out a general theory of Nature, that is, a 

cosmology or metaphysics which describes the fundamental characteristics 

of the universe. I wish to try my hand at remedying this defect by sug- 

gesting what may be called the ultimate traits of existence as such, the 

irreducible aspects of reality. The categories I have in mind point to the 

least common denominators of everything that exists and apply with 

equal relevance to both non-human Nature and human beings. They 

supplement one another, yet cannot be deduced from each other or from 

any conception common to some or all of them. There is no explanation 
of why these universal traits exist; they simply are. 

In this endeavor to outline the first principles of the cosmos I have 
relied especially upon Aristotle and Spinoza; upon the late Professor 
F, J. E. Woodbridge, who gave the most stimulating seminar—on meta- 

physics—that I ever attended; and upon Professor John H. Randall, Jr., 
who gave the best lecture course—in the history of philosophy—that I 

ever took. Without pretending that I have drawn up a complete or final 
prospectus, I submit the following ten basic categories: 

1. SusstaNcE (Matter, Extension). This is an over-all term for the 

many different manifestations of objectively existing matter or stuff 
which constitute the physical universe and which are continually being 
converted into one another. This category of Substance denotes “the pri- 

mary endurance of being,” in the words of Professor Roy Wood Sellars. 

Page 22 Tue Humanist 
oS 



2. Activity (Event, Motion, Energy, Force). Substance is always 
in movement, flux. It is dynamically active. Just as all activity is the 

activity of something concrete, so every something, from the lowliest 
atom to objects such as men and stars, manifests unceasing activity. 

3. Porentiairy (Power). This means the inherent possibilities or 

powers in every object or form of life of acting upon other things in 
various ways; and of developing, undergoing change, becoming trans- 

formed in various directions. 

4. ConTINGENcY (Chance). This category is not, as so often claimed, 

merely expressive of human ignorance of natural processes. It points to 

something real and objective in the universe, namely, the pervasive and 

continual meetings or intersections of independent causal sequences both 

in non-human Nature and in human affairs. The existence of Con- 

tingency, in addition to Activity and Potentiality, is sufficient to account 

for change and the frequent emergence of novelty upon this earth and 

in the universe at large. 

5. Necesstry (Mechanism, Law, Order). This refers to the cause- 

effect laws, the if-then sequences in Nature. Jf the temperature drops 

to 32 degrees Fahrenheit, then water freezes. Scientific laws are determ- 
inistic only in the sense that the then surely follows when the if takes 
place. This conditional necessity leaves room for Contingency, accident 

and human freedom. 

6. Form (Pattern, Structure, Organization). All Substance not only 
is constantly active, but also possesses a certain identifiable form or 

pattern definable as a stone, a tree, a man or something else. Form never 

exists apart from Substance and in some Platonic realm beyond Nature. 

7. InpivipuaLity. Every stone, tree, and man is a distinct individual, 
set off in its discreteness and particularity from all other things both 
within and outside of its own genus. Each event and object possesses 
a certain irreducible character of its own. 

As Professor Wocdbridge has said, “The definition of reality involves 

numberless points of departure.” The existence of individuality indicates 
that the cosmos is a vast, complex multiplicity; it is pluralistic and not, 
as the monistic systems claim, a great over-arching unity. The abstract 

term universe designates all of Nature as “one subject of discourse,” as 

William James puts it; but this does not turn its infinite manyness into 
an all-embracing oneness. 
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8. INTER-RELATION (Relatedness). Every individual event or entity in 

the cosmos is related in some manner to some other thing or things. 
Nothing exists in absolute isolation. When things are related dynamically 
we have interaction. Inter-relation includes the concept of continuity, 
which some thinkers prefer to set up as a separate category. 

g. SynTHEsis (Integration). Everything in the universe, from the 

largest star to the smallest particle, is a combination of various elements; 
or functions as an integral part of such a combination. A synthesis, com- 
pound or whole is more than the sum of its parts and manifests qualities 

not found in them. 
10. EVENTUATION (Outcome, Culmination, Natural Teleology). This 

category denotes the continuous process of events in Nature in terms of 

successive outcomes, culminations and results. (The acorn eventuates in 

an oak tree, or in nourishment for an animal.) In their characteristic 

means-end procedures, human beings exercising purpose utilize actual 

and possible eventuations for the fulfilment of aims, goals and ideals. 
Eventuation does not imply evolution or upward development; outcomes 

may constitute either retrogression or advance in the light of human 
values. 

ae ¥ 

This brief summary of Humanist cosmological categories of course 
omits many which other philosophies have included. Thus Humanism, 
while recognizing the great significance of concepts like mind, purpose 
and goodness in Auman existence, does not consider them basic traits of 

the universe and refuses to elevate them into controlling forces in the 

cosmos as a whole. There follow fifteen categories, all familiar in the 
history of philosophy, which Humanism rejects as applying to the essence 
of reality or as irreducible ultimates: 

1. Mind (Reason, Intelligence, 8. Love 

Consciousness) g. Good (Value, Morality) 
2. Idea 10. Evil 

3. Truth . 11. Beauty 
4. Spirit (Soul) 12. Life (Life Force, Elan Vital) 
5. Personality 13. First Cause 

el nia . a ee As Absolutes 
7. Purpose (Design, 15. Space 

Providence) 
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Commenting on the last three of these categories, I wish to point out 

that Humanism rules out a First Cause as necessary in its philosophy 
and holds with Aristotle that Nature is infinite in duration, as regards 

both past and future. This eternity of the cosmos seems to be implied by 
the Law of the Conservation of Energy. Space and Time, which many 

thinkers have analyzed as things in themselves, as absolutes through 

which the world passes, Humanism views as derivative from and relative 
to Substance and Activity (Matter and Motion). 

I offer this outline of a Humanist cosmology or metaphysics in a 
tentative spirit. In all of its branches the philosophy of Humanism will 
always remain unfinished. Humanists are ever seeking a closer approxi- 

mation to the truth; but there can be no finality in this enterprise, either 
now or as long as humanity endures. 

On ToraLiTARIAN REGIMES 

The Roman Church has rejected all invitations even to discuss the problem 
of Christian unity with other churches, because truth cannot descend from its 

lofty pedestal and mingle with errors even for the purpose of discussion. If you 

search after Christian unity, Rome has said, there is only one way of attaining 
it: come to Rome and accept Catholic uniformity with the Catholic authori- 

tarian and totalitarian system. Likewise, the t talitarian regime of Moscow has 

answered the appeal for peace and security of the surrounding nations by 

annexing them to the Soviet fold, and now tells all other nations that peace 

and security may be established only on Soviet terms. This striking parallelism 
of claims and policies of a totalitarian state and a totalitarian church is not a 

casual coincidence. It is the logical consequence of their absolute premises which, 

though they differ one from the other in content and aims, stand in both systems 

upon the same firm belief that they and they alone are right while the others 

are wrong, and that they and they alone have a universal mission entrusted to 

them either by God or by destiny which must be fulfilled. 

GerorcE La Prana, “A Totalitarian Church in a Democratic 

State.” The Shane Quarterly, April, 1949, p. 61. 
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eal live Cod troversy 

Last summer we stated editorially in a 
NEWS AND NOTES item that “for the 
third straight year the Board of Super- 
intendents has banned Tue Nation from 
libraries of the New York City high 
schools. This time the ban 1s based on 
charges that Tue Nation ridicules re- 
ligious beliefs. Some of the advertise- 
ments carried by the magazine are ob- 
jectionable to several members of the 
Board.” On July 14, William Jansen, 
New York City’s Superintendent of 

Schools, wrote us: “I shall appreciate it 
if you will let me know what was the 
source of your information. Was any 
attempt made to obtain our statement?” 
Resulting correspondence, including a 
statement from A. Lawrence Siegel, legal 
counsel for Tue Nation, follows: 

July 17, 1950 Yellow Springs 

Mr. William Jansen, Superintendent of 
Schools, New York City 

Dear Mr. Jansen: 

Our news item in the July-August 

issue of The Humanist was based on 
reports to the American Humanist Asso- 
ciation, publishers of The Humanist, by 
the Ad Hoc Committee To Lift the 
Nation Ean, of which we are an organ- 
izational member. 

Those reports contained what we con- 
sidered to be a sufficient and honest re- 
porting of the position and action of the 
Board of Superintendents including the 
meeting on June 20, and the hearing on 
June 22. If we have misinterpreted your 
position we will be glad to have a state- 
ment for future use. 

Edwin H. Wilson, 
Executive Director and Editor 

August 1, 1950 

Dear Mr. Wilson: 

This is to acknowledge receipt of your 
letter. . . . Our position is certainly mis- 
represented in your publication of Aug- 
ust, 1950. 
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The Ban on The Nation 

The Board of Superintendents opposes 
The Nation for such statements as the 
following, which first appeared in The 
Nation 75 years ago and was reprinted 
on January 28th, 1950: 

“The reader, if he is a scientific man 
or Protestant, cannot but feel a glow of 
satisfaction in reflecting that he is not 
absurd enough to be a Catholic.” 
We do not believe that such a state- 

ment is something that we should force 
upon our children, whether they are 
Catholic, Protestant or Jew. 
We also object to the magazine be- 

cause of the frequent appearance of ads 
concerning books which cast doubt on 

all Christianity in general, and especially 
on the Life of Jesus. We believe these 
ads prove disturbing to young people of 
high school age and they are disparaging 
to one of the church groups to which 
many of our students belong. 

We also objected to the appearance 
several times of an advertisement for 
“Masterpieces of Erotic Literature” with 
reference to a book “Devoted to the 
Library of Forbidden Literature.” The 
titles of some of the books which are 
purchasable through this advertisement 
are certainly not the type of literature 
that parents would wish to see in the 
hands of their children. 

It must be made clear again that the 
publishing of such articles and advertise- 
ments by The Nation is of no concern to 
the Board of Superintendents. The duty 
of the Board of Superintendents is to 
exercise its best judgment as to whether 
such articles and advertisements shall be 
made available to the students through 
its action. Te Nation is easily obtain- 
able at newsstands and in public libraries. 
If the students, or their parents, wish to 
obtain and read these articles and adver- 
tisements, they can do so. 

The Board of Superintendents as the 
agent which selects and determines the 
materials of instruction in the public 
schools is charged with the responsibility 
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instructional materials of approving 
which will promote the objectives of 
public education. One of these objectives 
is the development of good relations 
among pupils of all creeds. Magazines 
which continually deride religious faith 
and practice do not fall within this cate- 
gory. Magazines which advertise sala- 
cious literature do not promote another 
important objective of public education 
which is the development of sound moral 
character. 

In exercising its responsibility, the 
Board of Superintendents has withheld 
from listing books and periodicals which 
have been found to include materials 
objectionable to us because they tend to 
degrade Jews, Negroes, and other groups 
in our community. Others are withheld 
because they contain undesirable material 
of a salacious or vulgar character. In fact, 
the Board of Superintendents is con- 
stantly alert to criticisms concerning 
books and magazines and to the per- 
formance of its duty of listing such ma- 
terials, aiter careful application of the 
criteria of selection. 

Very truly yours, 
WILLIAM JANSE! 

Superintendent of Schools, Board of 
Education of the City of New York 

The Na oe n has been excluded trom 
the public school libraries of New York 
City since : ne > 1948. The exclusion is 
operative indefhnitely, independent of the 
contents of “ ma For about 

tw ‘elve ) thirteen years prior to June 
1948, The Nation was approved for pub- 
lic school library use by the City public 
schoo! authorities. It always has been 
recommended by librarians as_ school 

because of its literary 
contents, and de- 

ideas. 

gazine. 

reading material 
excellence, provocative 
votion to democratic 

The Nation was eliminated from the 
New York City public schools originally 
in consequence of its publication of a 
series of twelve articles on the effects 
upon the American people of Roman 
Catholic policies and practices. This series 
was written by Mr. Paul Blanshard, 
reputable writer whose writings have 

1951, NUMBER I 

been published in numerous periodicals 
and journals. The series was concluded 
about two and a half years ago and com- 
menced about three years ago. 

The Nation was first eliminated on 
the stated ground that the Blanshard 
series contained material deemed objec- 
tionable because it allegedly introduced 
religious controversy into the public 
schools. The material to which specific 
exception was taken was contained in 
one article which appeared in two in- 
stallments, in the May 15 and 22, 1948, 
issues. Before the Blanshard material 
appeared, during its publication and 
since then, other publications on the 
approved list have printed matter which 
certain religious or racial segments of 
the community have found objection- 
able without any effect upon their places 
on the approved public school library 
list. 

The Nation was eliminated on June 8, 
1948 for the school year 1948-9 without 
notice or hearing or public announce- 
ment either prior to or after the exclu- 
sion ae see testing ee material 
attacked by standards publicized in ad- 

vance of the publication of any article 
in the series. The exclusion was con- 

tinued for the school year 1949-50, again 
without notice or hearing, under peculiar 
circumstances. At first, the Superinte end- 

anced that they had decided not 
The Nation on the 1949-50 

approved m: list because of the 
and the administrative 

Then Dr. 
the Super- 

that it was not the 
material which 

not to 

The nature of this 

“other” disclosed, nor 
any hearing held in respect of it. The 
exclusion of The Nation was again con- 
ree for the school year 1950-51, this 
time on the stated that The 

Vation has not changed its alleged policy 
of attacking and ridiculing religious 
beliefs and because it allegedly has fre- 
quently published advertisements for 
erotic literature. 

ents annot 

to include 

Blanshard 
11 - 

prob.ems crearec 

se eries 

d by the 

: ] 
stated intendents, 

; Aika 
Blanshard series but other 
W is re { sponsiwie tor the decision 

reinstate The Nation. 
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The removal of The Nation creates 
grave issues for the American people. 
The actions of the local school authori- 
ties have been challenged by leading 
educators, educational administrators, 
publicists, writers, lawyers, artists and 
others, of varying political and religious 
faiths, throughout the country. They 
fear that it is the intention of the local 
authorities to make the suppression of 
The Nation permanent. 

The elimination has been attacked on 
the grounds that the arbitrary means and 
methods used to exclude the publication 
and in removing it from school libraries 
for an indefinite, unstated period are 
violations of due process and funda- 
mental constitutional guaranties. It has 
also been attacked as a violation of the 
intellectual freedom, invading an area 
reserved by the First Amendment to the 
Constitution of the United States from 
all official trespass. It is charged that the 
suppression of The Nation is censorship, 
placing fetters on freedom of thought 
and its transmission, with deleterious 
effect upon the publisher, parents, teach 
ers, students and librarians, and im- 
plicitly threatening other magazines on 
the approved list with repression if they 
publish controversial material. 

The elimination is attacked as 
criminatory, in punishing The Nation 
for its contents and advertisements with- 
out extending like tests and punishments 
to other periodicals on the approved list. 
It is pointed out that the exclusionary 
action taken has been directed at a 
periodical in existence almost go years, 
vith a distinguished pro-democratic, lib- 
eral record, which in the past has been 
violently criticized for its alleged “pro- 
Catholicism.” F 

dis- 

The e!imination also has 
been attacked on the ground that it will 
instigate groups in the community to 
agitate for the elimination as school read- 
ing matter, of writings which they find 
irritating. Opponents of the suppression 
direct attention, in substantiation of this 
contention, to the continuing effort to 
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strike Oliver Twist and The Merchant 
of Venice from New York City school 
classes and libraries, launched on the 
precedent established in The Nation case. 
In this connection, it is noted that the 
Board of Superintendents and the Board 
of Education vigorously opposed the 
effort to eliminate Oliver Twist and The 
Merchant of Venice, and that their posi- 
tion has been sustained to date in the 
courts. 

Finally, opponents of the elimination 
emphasize that there is a substantial dis 
tinction between eliminating a proven 
magazine like The Nation from the 
library list and denying a place on the 
list to an applicant for first listing, 
arguing that in the first instance any 
elimination must be accomplished by due 
process within the bill of rights and 
leavened with a showing by the Super 
intendents that the public interest is 
served by such removal. 

The Nation intends to test the 
priety of its elimination in the courts. 
Appeals to the Commissioner of Educa- 
tion of the State of New York, necessary 
administrative preludes to court litiga 
tion, have been prosecuted to no avail. 
In effect, the Commissioner has ruled 
that he is without authority to review 
the exclusion on the ground that the 
Board of Education has complete discre- 
tion in the promulgation of public school 
library lists. Our proceedings designed to 
test the elimination now are pending in 
Brooklyn and Albany Supreme Courts. 
In the interests of conserving money, 
time and labor, it is the intention of The 
Nation to consolidate all three exclusion- 
ary actions into one trial, and it is ex- 
pected that the interested City and State 
authorities will consent to the consolida- 
tion. It is the hope of counsel to com- 
mence the trial at an early date. Inas- 
much as it is likely that the matter will 
ultimately reach the Supreme Court ot 
the United States, the estimated over-all 
cost of prosecuting the case(s) to a con- 

clusion is put at $15,000.00. 
—R. Lawrence SIEGEL 
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The pronounce- 
ment of the Roman 
Catholic Bishops of 
the U.S.A. on child 

care that was issued 
in November was 

timed to set the 
DR. stage for results 

favorable to the Hierarchy from the Mid- 
Century White House Conference on 
Children and Youth in December. 

WILSON 

Major effect of Catholic clericalists at 
the conference was to obtain favorable 
action on supplementary services through 
Federal Aid to private as well as public 
schools (lunches, text books, bus trans- 
portation). An attempt was made—aided 
by some Protestants—to inject a sprink- 
ling of theological terminology, as if the 
existence of their God and His prestige 
depended on such honorable mention. 
Were we a theist we'd find such an at 
titude gross and skeptical blasphemy 

When the clericalists were not able to 
take over the conference—even by threat- 
ening a walk-out—they raised the cus- 
tomary protest against “godless secular- 
ism.” Cardinal Spellman subsequently 
criticized the Conference for “its strong 
opposition to “God.” (The term “God” 
means—in that context — the 
Church and its policies.) 

Roman 

A chief element in Catholic policy is 
the effort to block needed public school 
ustruction in sex and preparation for 
marriage. The desire of the Hierarchy to 

have such instruction left to parents— 
expressed in the recent pronouncement 
of the American Bishops—is doubtlessly 
premised on the belief that the Church, 
in turn, can control the parents’ think- 

ing. We deny the position of the Church 
that all parents have a natural aptitude 
for teaching proper views on sex. Many 
of them need and welcome competent 
help. 

Referring to a new book by Den 
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he ectarian Battlefront 
Epwin H. Witson 

Sharkey, Those Young Lives: A Review 
of Catholic Education in the United 
States, INFORMATION Service (Dec. 16, 
1950) states: “No other aspect of inter- 
faith relations has been productive of 
more tension than the implications of the 
separate Roman Catholic school systems 
for the conduct of public education and 
public affairs generally.” 

In language that reflects the myth that 
Catholicism is a persecuted “minority 
group,” Prof. J. J. Kane of Notre Dame 
told the American Catholic Sociological 
Society in Chicago on Dec. 28 that 
“Protestant-Catholic relations are again 
shifting in the direction of conflict.” I 
religious tension is on the upswing it is 
due 
control American social policies not only 
in education, but medicine, publishing, 

a 
{ L and many other branches of life. In be- 

half of long-range peace and religious 
equality before the law, we have to g 
through with this battle with clericalist aN ed 
sectarianism. incicenis of 

} 

Probably the crudest move of politically 
powertul clericalism occurred in Massa- 

; : : 
chusetts, wnere Governor ever ap- 
yointed the Rt. Rev. Msgr. C. T. H. 
Sherlock, who is Supt. of Schools for the 

Roman Catholic Diocese of Boston, to 
the Massachusetts Board of Education 

Protestants protested bitterly the placing 
ion to the 

: : ]. - " 21 - - rmle solicy-making body of the public schools. 

The 
am | mer rc f relioious r 

memoers of reilgious OF 

of a man holding such a pc 

p 
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effort to bar reli: 
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Iowa with a suit brought 

This column ts not anti-r 
Catholic, but rather anti-C 
ism 1s the effort to advance sectarian re 
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The year 1950 
will be remembered 
—if mankind and 
history i by 
a number of events, 
not least among 

them being signifi- 
cant advances in DR. JACK 

race relations in the United States. The 
list of victories in this field is as long as it 
is heartening. Here are a few. The 
United States Supreme Court has main- 
tained its position as the leading Amer- 
ican institution extending civil rights— 
leading even labor, certainly far in ad- 
vance vi organized religion. During 1950 
the Court wrestled with a number of 
issues involving minority-group relations, 
but its decisions affecting segregation in 
southern universities and in railroad 
dining cars are of far-reaching signifi- 
cance. Already Negroes are enrolled, 
with whites, in graduate schools in at 
least eleven Southern states—without in- 
cident, let alone rioting, on the part of 
students (or politicians). And the green 
curtain, as psychologically vicious as the 
iron curtain, has disappeared from at 
least some dining cars in the South. 

The United States government, if in- 
active on the civil rights legislative front 
during has continued to make 
gains on the executive level. The armed 
services, long a citadel of segregation, 
has remarkably lessened segregation in 
most of its units. The new policy state- 
ments of the Army, Navy, and Air Force 
on integration almost appear to be writ- 
ten by the severest critics of its past poli- 
cies. Apparently these statements are be- 
latedly being enforced. The government, 
too, pertorme -d an important act in open- 

ing its swimming pools in the District 
of Columbia to Negroes. Full credit goes 
to Secretary Oscar Chapman of the De- 
partment of Interior for pushing through 
these gains over the temporizing of more 
timid souls. Another gain by a quasi- 
governmental agency has been the elim- 

1959, 
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ination by the American Red Cross of 
its unscientific, discriminatory labeling 
in its blood-donating program. 
On the state level, there has been an 

increase in the number of state govern- 
ments which are making a total legisla- 
tive and executive approach to the lessen- 
ing of discrimination within their bor- 
ders, especially in the fields of fair em- 
ployment, fair education, and fair public 
accommodations. On the local level, 
some gains have been made where de- 
termined citizens, organizations, and 
officials have seen their duty—and done 
it. These gains have not, however, been 
as fully reported as those many instances 
where jim crow or anti-Semitism has 

continued or even flared up. Because of 
pressure on the local level—aided na- 

tionally | by the United Automobile Work- 
ers, CIO—the American Bowling Con- 
gress has been forced to open its mem- 
bership and thus its tournaments in cities 
and towns all over the country to “non- 
Caucasians.” The Negro on the local 
level, also, attained new dignity in 1950 
when one of its leaders, Mrs. Edith 
Sampson, was named a del —_ to the 

highest body in the world: the United 
Nations General Assembly. 

These gains have neither been auto- 
matic nor overnight. The dining car de- 
cision arose when Elmer Henderson was 
refused service while he was working as 
an FEPC examiner for the government 

away ‘ack in 1942. The American Red 
Cross decision ¢ came after almost a decade 
of bitver oversy, led by citizens’ 
groups who were Benn -nnped enough 
in war and in peace to dare question the 
wisdom of this agency. If this rate of 
advance in race relations is to continue— 
as continue it must—citizens and citi- 
zens’ groups must be as alert and as per- 
severing in 1951 as they have been in the 
past ha If-decade. We have now many of 
the sociological tools to continue to make 
these gains, if enough people in our 
democracy want them to be made. 

con 
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Rebable Kaowledge 
a RK Serious students of the ideological conflict between 

the Communists and the rest of mankind have long 

been concerned about the confusion caused by Commu- 

nism’s original kinship with many of the humanitarian 

movements of Western liberalism. As Professor A. H. Carr 

DR. LARRABEE has said, “No matter what the vices of the Stalinist régime, 

one cannot seriously doubt that originally Bolshevism appeared as the em- 

bodiment of the noblest dreams and the most advanced ideas cherished by 

generations of Europeans.” Hardly a man is now alive on the left of center 
who has not been bothered by these similarities in vocabulary and in allegedly 

ultimate objectives. When and where did the parting of the ways occur? How 

did the Russian version of Marxism get off the rails of a moderate democratic 

socialism guaranteeing civil liberties? 
RI it was a long process, of course, but there is considerable evidence that 

the last time the “hard” Socialists were challenged in the name of the 

earlier liberalism was at the 1903 conference of the Russian Social Democratic 

party in Brussels and London. There, according to the Oxford historian Isaiah 

Berlin in the April, 1950 issue of Foreign Affairs, a delegate named “Posadovsky” 
(a pseudonym) asked Lenin and his followers this question: “Whether the 
absolute authority of the nucleus of the party was not incompatible with the 

basic, minimum civil liberties, ‘the sacro-sanctity of the person’ ”? 

RK Posadovsky was answered by the venerated, cultivated teacher of Lenin, 
Plekhanov, “speaking solemnly, and with a splendid disregard for 

Latin grammar, Salus revolutiae suprema lex. (The safety of the revolution is 
the supreme law.) Certainly, if the revolution demanded it, everything—democ- 

racy, liberty, the rights of the individual—must be sacrificed to it.” With the 

acceptance by the party of Plekhanov’s answer, which he lived to regret, the 

die was cast. One small segment of humanity, which later became the pivot 

upon which millions turned, moved away from progress by a mixture of per- 
suasion and force with guarantees safeguarding individual and minority rights, 
toward the very different principle of progress through a forcible uprising 

carried on by a picked band of shock-troops who ride roughshod over any and 

all opposition which might endanger “the revolution.” 

i( 

. 

Who, actually, was “Posadovsky”? Daniel Bell says in a recent New 

Leader article that he was Victor Mandelberg, a Social Democrat, a Jew and a 
physician of Irkutsk in eastern Siberia, where he had been exiled earlier. Ar- 

rested in 1907, he escaped to Switzerland, where he remained until the Russian 

Revolution. When Bolshevism triumphed in Russia, he resumed the long trail 
of exile and wound up in Israel, where he died, unknown and almost forgotten, 

some five years ago. He richly deserves to be remembered, for it is quite possible 
that “Posadovsky” asked “the most portentous question in modern history.” 

—H. A. LarraBee 
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The central ques- 
eee tion many scientists 
~i~—~ are asking them- 
Yi selves as humanity 

turns into the sec- 
ond half of the 
twentieth century is 
what can be done to 

promote the use of the scientific method 
to secure peace in a just world. The 
scientist has very special reasons for his 
soul-searching. He knows that it is the 
advancements in the natural sciences that 
have made possible the situation in which 
giant industrialized nations are able to 
snuff out the lives of literally millions of 
men, women, and children in a matter of 
days or weeks. It is scientific discovery 
that has made modern cities possible. 
The same process made airplanes, block- 
busters and A-bombs. 
Some scientists are so pessimistic as to 

believe that as far as our era is concerned 
all is already lost. They see such a pre- 
ponderance of stupidity and cupidity in 
the ruling cliques in all of the powerful 
nations that they lose hope. There is, of 
course, a wealth of evidence to support 
such a dismal view. One would need to 
be blind not to see that the mass hysteria 
in the world is being promoted by the 
selfish and the moronic elements in so- 
ciety. But two facts should not be ig- 
nored. One is that there are many people 
working very hard today to promote the 
spread of genuine enlightenment. The 
second is that in human affairs the super- 
ficially “probable” thing by no means 
always happens. A major difference be- 
tween the so-called natural versus the 
social sciences is that in the latter, con- 
trary to the former, precisely similar cir- 
cumstances rarely if ever occur twice. In 
social problems the reliability of predic- 
tion is limited by this fact. It has been 
pointed out by students of the problem 
that our knowledge of determining fac- 
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tors in major social events is too scanty 
to permit reliable prediction today. This 
is a basis for hope because the more ob- 
vious predictions that one might make 
are anything but cheerful. The essential 
unpredictableness of our immediate 
future is comforting. 

However, a more satisfying view bases 
human hope on the rational nature of 
man. The fact that man is a rational 
animal has permitted him to develop and 
use the scientific method. The human 
race has really begun to use the scientific 
method on a large scale basis only within 
the last hundred years. The twentieth 
century in its first half has seen more 
progress in science than all of prior his- 
tory together. But it has been almost ex- 
clusively in the non-social sciences. May 
it not be that the great hope, perhaps the 
only sound hope, for the second half of 
our century is that men generally may 
learn how to apply the scientific method 
to social problems? If man could ap- 
proach the degree of achievement in 
social science which he has had in the 
other sciences the twentieth century 
would be the greatest epoch in human 
history. If he fails this century may well 
be the beginning of a new Dark Age. 

4 1 1 
Some of the most encouraging signs 

on the whole world scene, in the opinion 
of this correspondent, are those dealing 
with the activities of the United Nations 
Specialized Agencies. The U. N. General 
Assembly and the Security Council may 
not be living up to the bright anticipa- 
tions of five years ago, but the Special- 
ized Agencies are doing, on the whole, 
about as much as anyone could reason- 
ably expect them to accomplish with the 
limited—pitifully limited—funds at their 
sage Some reasons for their success 

(1) highly motivated intelligent 
wat in most of the major positions, and 
(2) clearly defined opportunities for sig- 
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nificant international collaborative work. 
Factors hampering their work are the 
tendencies of various nations, particularly 
the smaller ones, to insist upon special 
jobs being done for them. Frequently 
these projects are of less value, even to 
the nation in question, than broader 
projects would be. For example, the 
World Health Organization was in- 
structed to spray DDT over certain areas 
where malaria is endemic. A temporary 
beneficial effect occurs, to be sure, but 
what the countries need is a start on the 
permanent solution of their health 
problems. 

Such specialized Agencies as UNES- 
CO, WHO and FAO are putting science 
to work for human welfare. The spirit 
of scientific enlightenment is being 
breathed into the world through these 
international efforts. It is significant that 
U.N. Agencies have to be broadly 
humanistic in order to have a common 
ground for cooperation between nations 
of all varieties of religious orthodoxy. 
Out of that potential discord the only 
valid harmony arises in the humanistic 
theme. It is perhaps the greatest virtue 
of U.N. cooperation that it has promoted 
humanistic thought and action. 
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superintendent of schools in Jackson 
County. 

In New York State, free-thinking 
Arthur Cromwell—father of Vashti Mc- 
Collum—on Dec. 19 attacked “bootleg- 
ging religion into the schools under the 
guise of the Christmas spirit.” He pro- 
tested by wire to the state commissioner 
of education against ceremonies in pub- 
lic schools. 

Answer to the appeal in the Dixon, 
New Mexico, case as well as a cross- 
appeal is expected at the end of January. 
Thirty nuns are still teaching in the New 
Mexico public schools. 

The onslaught on the public schools 
of America is not only an effort to inject 
sectarian indoctrination nto the schools, 
but to eject liberal, democratic methods 
from the schools. Seeking to end racial 
and class segregation in its public schools, 
Pasadena engaged one of the top edu- 
cational administrators in the country, 
Dr. Goslin, as its new superintendent to 
do the job. The Los Angeles Herald- 
Examiner, backed by the private distri- 
bution of quantities of literature, raised 
such opposition that the necessary bond 
issue failed, and Dr. Goslin’s work came 
to an early end. The hostile action was 
backed by a “confluence of reactionary 
interests.” 

In November at Brownsville, Texas, 
Dr. J. M. Stephens was dismissed from 
the staff of the Catholic hospital for 
sterilizing a patient—at her own request 
and that of her husband—in the course 
of a serious Caesarian operation. Said 
Sister Mary Stanislaus, Superior of the 
Sisters of Mercy who operate the hos- 
pital: “He has been denied the use of 
the hospital for violating a national code 
of ethics established for Catholic hos- 
pitals. .’ We would certainly trust 
the medical and ethical judgment of the 
physician as against the institutionally- 
oriented medieval “ethics” of the Church 
in these matters. 
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Accent on Human Relations 

On Being Human. By Ashley Montagu. 
New York, Henry Schuman. 122 pp., 
$1.95. 

Here is an anthropologist who looks 
squarely at the contemporary scene. He 
is not talking about Hottentots, but tells 
you and me what manner of persons we 
are, and why. His verdict is “good,” but 
the very goodness has made our guilt 
of ineptitude the more egregious. We 
“stand today on the very brink of destruc- 
tion—self-destruction.” 

His thesis that the nature of life is 
gregarious and that the nature of human 
nature is social leads to his conclusion 
that all progress must be measured in 
terms of improved human relations (the 
fourth R). Man is an animal, but a 
unique and highly educable one. 

The emotional education begins in in- 
fancy, for good or for bad—hostility 
through frustration, or social feeling 
through the “maternal sense of contact.” 
(Alfred Adler). This short treatise, lean- 
ing heavily upon quotations, ends on 
this note of preparation of children to 
be intelligent social engineers. He be- 
lieves that many child psychologists have 
misread their facts, and calls upon the 
schools to assist in rescuing man from 
his “debasing enslavement to the prin 
ciples and practices of acquisitive so- 
ciety.” 

Montagu, the man, wants his science 
of man to become an applied science, 
which is the cry of many scientists since 
the theoretical physicists produced nu- 
clear fission. But Montagu, the scientist, 
is too naive and too pat in his solution, 
doing little more than the prophet H. G. 
Wells, who said, “Civilization is engaged 
in a race between education and catas- 
trophe.” On Being Human is definitely 
human, and thoroughly humanistic. 

—Haro.tp P. Marry 
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Religion and The Law 

Primitive Law. By A. S. Diamond. Lon- 
don, C. S. Watts & Co., Ltd. x-++451 
pp., 15 s. net. 
This reprint of the 1935 first edition 

adds no new material, but it serves to 
re-emphasize Mr. Diamond’s refutation 
of the central theses of Maine’s Ancient 
Law. Great men who are “first in a 
field” often advance ideas which later 
and better scholarship disproves. These 
false ideas sometimes become part of the 
“intellectual folklore” and are difficult to 
dislodge. I have no doubt Maine will 
long remain a more redoubtable “au- 
thority” for many than Diamond, even 
though modern theory and empirical re- 
search alike support Diamond and refute 
Maine. 

Maine held that law grew out of re- 
ligion. When Diamond has finished, this 
idea is shown to be as unsound as the 
idea that Christianity “caused” our pres- 
ent culture. Perhaps it would be more 
accurate to say western culture, or at 

least the natural science aspects of it, de- 
veloped in spite of Christianity rather 
than because of it. The same is true of 
the relations between religion and law. 

Maine also held that the development 
of law was from legal fictions, to equity, 
to legislation. Diamond shows the exact 
opposite was more nearly the case. This 
he does by reviewing all of the ancient 
Codes and much of the pertinent ethno- 
graphic data. His definition of “custo- 
mary law” is not much different from 
that in E. A. Hoebel’s study of the “law- 
ways’ of the Comanche. 

In all cases, whether it be substantive 
law, procedure, marriage, inheritance, 
property, contract, civil injuries, etc., 
Diamond shows the law developed inde- 
pendently of religion and that whenever 
religion did invade the field, it was det- 
rimental to the development and applica- 
tion of the law. —Reap Bain 
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Rationalizing the Trinity 

Treatise on Values. By Samuel L. Hart. 
New York, Philosophical Library. 165 

PP.» $3.75. 
A Philosophy of Life. By Richard N. 

Bender. New York, Philosophical 
Library. 250 pp., $3.75. 

Science and Cosmic Purpose. By Kelvin 
Van Nuys. New York, Harper & 
Brothers. 256 pp., $3. 
From a Humanist’s point of view, 

these three books have something to con- 
tribute, if only negatively. With the ex- 
ception of Dr. Hart’s Treatise on Values, 
they are written to prove somehow, by 
hook or by crook, it is necessary to be- 
lieve in the trinity of traditional Judaic- 
Christian faith: God-personal and tran- 
scendent; Cosmic Purpose carrying the 
universe and men triumphantly to Good; 
and Immortality. 

Dr. Hart’s book is a study of value in 
naturalistic terms. Leaning mainly upon 
John Dewey, he covers, in truncated 
fashion, the whole field of values. He in- 
sists that value is an element of the 
living process, rooted in the fact that 
organisms select or prefer. He objects 
quite rightly to absolutistic and anti- 
rationalistic theories. Values are not 
either “emotional ejaculations” or “con- 
cealed commands,” incomparable and in- 
disputable. Nor are they fixed; they 
grow, change and deepen with the 
growth of human knowledge and under- 
standing. Religious values—not inter- 
preted as transcendent—are an essential 
part of the valuing life, for they attach 
specifically to the whole meaning of 
man’s life, to those aspects of his life 
which are holiest; and he thinks “God” 
a good name for such values. 

Professor Bender’s Philosophy of Life 
pretends to be completely rational; he 
even tells his readers to believe nothing 
which is not “empirical,” “objective,” 
“accurate,” and “simple” proof: God, 
Christian, transcendent and _ personal; 
Cosmic Purpose which dyes all things 
the hue of Goodness; and Immortality. 

In his effort to restore a transcendent 
God to his former supreme theoretical 
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place in the scheme of man and nature 
and to solder Cosmic Purpose into their 
structure, Dr. Van Nuys searches for new 
ways to answer unanswerable arguments. 
He seeks to do three things: (1) to 
argue that naturalism and Humanism, 
even in their modern scientific dress, are 
basically profanatory; (2) to reject the 
static transcendentalism and transcendent 
perfectionism of traditional religious doc- 
trine; and (3) to establish that God, Cos- 
mic Purpose or Goodness are in their 
nature dynamic, not static; develop- 
mental and in time, not fixed and outside 
of time. He argues that a dynamic God 
and Cosmic Purpose can both be tran- 
scended and immanent. As evolving and 
dynamic, both can be experienced 
through our own growth and experience. 
God is the transcendent Person who in- 
tentionally works through us to achieve 
his growing, evolving Purpose, growing 
and evolving in us as we grow and evolve 
ourselves. We know this, he argues, by 
the extent to which we achieve greater 
order and harmony, ie., goodness, in 
ourselves and in the world. 

Dr. Van Nuys’ theory is simply modern 
Humanism in a theological surplice. Un- 
fortunately even with the help of fervor 
and conviction, it cannot be intelligently 
stretched to cover the shivering limbs of 
the universe. Logic in itself cannot trans- 
form desired possibilities into realized 
actualities. 

—Ruvusin GoTEsky 

The Divine Relativity, A Social Concep- 

tion of God. By Charles Hartshorne. 
New Haven, Yale University Press. 
164 pp., $2.75. 
Another ambitious attempt to build up 

both an absolute and a relative concep- 
tion of God, which will meet the philos- 
ophic requirements of absolutists as well 
as the apparent need of the average 
churchgoers for a human God. Haydon 
has repeatedly shown that you cannot 
have it both ways. Hartshorne concedes 
“Not that God literally has our enjoy- 
ments, oh no, not even that he has their 
abstract equivalents. But he has some- 
thing better . . .” —ALFREepD STIERNOTTE 
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About a Literary Humanist 

Education of a Humanist. By Albert 
Guérard, Harvard University Press. 

302 pp. $3. 
Albert Guérard’s review of his still 

continuing education—the fruits of a 
long teaching career—encompasses five 
segments of academic life which have 
influenced him and to which he has 
contributed. In “Evening Thoughts of 
a School-Master,” Guérard reflects on 
teaching and on the relation between the 
humanities and science. The other four 
parts of the book on French Civilization, 
Literature, History, and World Citizen- 
ship, are occupied with critical reflection 
on materials that would be native to a 
professor trained in French language, 

literature, and culture. 

The relation of the humanities to 
science is always a crucial one for Hu- 
manists. Gucrard retains a division be- 
tween the two, which is more than one 
of convenience. Science has to do with 
the search for and the test of truth. The 
humanities have to do with the qualities 
of the poet and philosopher. The latter 
qualities are needed by the scientist and 
are more valuable than the mere search 
for truth. They can be added to the 
scientist by a study of the humanities. 
Guérard’s stand is clearly put when, in 
closing his discussion of world recon- 
struction, he says: “Science will provide 
marvelous means; but only the human 
spirit can direct them to worthy ends.” 
It thus seems that Guérard, for all of his 
protestations to the contrary, does sepa- 
rate the two disciplines in the same 
manner as Hutchins and Adler for whom 
he professes great admiration. 

Professor Guérard’s book is an absorb- 

ing statement of the position of a Hu- 
manist who believes human values are 

to be found in the study of the literary 
side of life. It contains stimulating re- 
flections on the uses of history and litera- 
ture. It is unfortunate that he was not 
able to see that science, too, contributes 
humane values. 

—KeitH McGary 
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Darwin the Titan 

Charles Darwin: The Naturalist as a 
Cultural Force. By Paul B. Sears. New 
York, Charles Scribner’s Sons, (Twen- 
tieth Century Library). 133 pp., $2. 

Here is academic journalism at its 
best: lucid, readable, authoritative, and 
thought-provoking. Aimed “to give the 
intelligent layman a basic understanding 
of those thinkers of the last hundred 
years who ss most influenced the in- 
tellectual currents of our time,” it does 
just that for the anaes of them all, 
Charles Darwin. Professor Sears is a 
botanist — ecologist, formerly at Ober- 
lin, now at Yale, who fortunately knows 
how to write. He tells the story of Dar- 

win’s unshakably solid achievements, and 
shows their bearing upon the many 
branches of thought which they revolu- 

“Darwin cut the leash and the 
mind leaped ahead.” It was a 

release” for the human 
especially, is still 

ticnized. 

human 
“magnificent 

and education, 
shaking under its impact. Although his 

pter on religion is headed “High 

slosive,” Professor Sears tends to play 
down the conflict between evo lution and 
fundament ie harles Darwin,” he 

cill the faith of mankind. 
ightily, yer others with 

a newer and greater eaith.” ” But 
this overlooks the fact that the “greater 
faith’’ which he made possible must kill 
the narrower faiths of yesteryear. The 
Twentieth Century Library will indeed 
be fortunate if it can maintain the high 
standard set by this one of three initial 
volumes. 

spirit, 

alism. 

He 3 

him, for 

—Harotp A. LARRABEE 

Ancient Egyptian Religion. By H. Frank- 
fort. New York, C cena 1 University 

Press. 172 pp., $3 

A well-known scholar of the Oriental 
Institute in Chicago discusses the origin 

and meaning of the early Egyptian gods 

and their connection with the Pharoah. 
The “divine right of kings” in one of 
its earliest forms. 

—ALFRED STIERNOTTE 
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Soviet in Retrospect 

Leaves from a Russian Diary — And 
Thirty Years After. By Pitirim A. 
Sorokin. Boston, Beacon Press. 346 pp., 
$3.50. 

This book, first published in 1924, and 
made up mostly of the author’s personal 
experiences in the Russian Revolution 
and Civil War, is now reprinted with 
the addition of a chapter, “Thirty Years 
After.” While its emotional overtones 
are understandable, its method of argu- 
ment can hardly be accepted from a 
logical standpoint. For the most part, in 
regard to the Tsarist régime, Sorokin 
remembers its achievements and glories; 

in regard to the Soviet, its sins and mis- 
takes. After Tsarskoe Selo (Tsar’s Vil- 
lage) was turned into a center for the 
rehabilitation of children, he records that 
the old palaces “still charmed our eyes, 
and recalled to my wife and me the 
grandeur of our once great Russia. .. . 
Everything spoke there of the long and 
glorious reign of the Tsars, and every- 
thing spoke also of the tragedy of the 
Revolution.” (p.235) The net impression 
left by the hook is that the disorders of 
the Revolution can in no way be blamed 
on the centuries of Tsarist oppression 
and cruelty. They can only be blamed 
on the Bolshevik “extremists.” The 
author presents himself as a “moderate” 
who was so cpposed to the extremists 
that he ‘t in conspiracies to over- 
throw them by force. Yet he relates that 
after he was arrested he was pardoned 
by Lenin and the Soviet Government, 
then allowed to emigrate, while at the 
same time he candidly says of Lenin and 
Zinoviev in 1917: “If I were the Govern- 
ment, I would arrest them without hesi- 
tation. If necessary, I would execute them 
to prevent the horrible catastrophe in 
which they plan to plunge the counaey.” 

(p.50) 
In the end, Professor Sorokin is against 

all Truman Doctrines, Marshall Plans, 
Atlantic Pacts and the like, since both 
western and eastern culture are diseased, 
being permeated too much by the “sen- 

” and not enough by altruistic love. 

cual pais 
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After carrying the reader through 300 
pages of implacable hatred for the Bol- 
sheviks and Communists (wherein he 
even prays God not to let him be too 
“soft-hearted” towards them—p. 281) he 
concludes that “cruelty, hatred and in- 
justice” will never be the basis of a better 
order, and that bad means always result 
in bad ends. While the book is inade- 
quate as a reasoned argument, it is in- 
teresting and valuable as source material, 
containing, as it does, the firsthand re- 

actions of a person of Professor Sorokin’s 
unusual background and _ extensive 
training. 

—Joun SoMERVILLE 

Quebec Skeptics 

1 Was a Priest. By Lucien Vinet. Toron- 
The Canadian Protestant League. 

142 pp., $1. 

This is a vigorous critique of the 
Roman Catholic Church written from a 
Canadian setting. The author, a 48 year 
old French-Canadian, studied for and 
was ordained into the Roman Catholic 
priesthood. He left the priesthood at the 
age of 40, on his conversion to evan- 
gelical Christianity. Among other things, 
the author discusses 
nin, politics and scl 
ally he makes grave char 
morality both in the seminaries 
among the priesthood itself. 

Humanists will find interest in the 
statement on pages 135-6, that “In Que- 
bec today there are more than 200,000 
French-Canadians who are convinced of 
the falsehood of Romanism and no 
longer attend a Roman Church... . Yet 
no more than 10,000 are active Protestant 

Church members. Rome is succeeding in 
making atheists of dissatisfied Roman- 
ists.” Here would appear to be an unex- 
pected opening for Humanist Extension. 
Would not some of our Quebec readers 
care to organize a Humanist Fellowship 
of Quebec? 

nurgatory, t 

and 

—Harotp R. RartTon 
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Lo, the Robust Robots 

The Human Use of Human Beings. By 
Norbert Wiener. Boston, Houghton 
Mifflin Co. 241 pp., $3. 

Dr. Wiener, in what may win the 
award for the most disordered serious 
book of 1950, has tried to evaluate the 
social consequences of the creation he 
has called cybernetics.! His essay begins 
with a curious and questionable applica- 
tion of the second law of thermody- 
namics to the measurement of informa 
tion transmitted in messages by machines 
or by the nervous system of an organ- 
ism. As the available energy of a com- 
munication system approaches zero, the 
system loses order and regularity. The 
consequence is that the message itself 
loses order and hence meaning. 
Communication is the process by 

which external stimuli are ultimately 
transformed into predictable and mean- 
ingful responses in machines and animals 
(what Dr. Wiener usually calls “feed- 

back”). Control is the ordered commu- 
nication of messages which effectively 

change the behavior of the recipient ac- 
cording to some pattern. Society, Dr. 
Wiener thinks, can only be understood 

by the study of its communication and 
control, the future development of which 
will become increasingly important. It 
is dificult to believe that much of this 
has the scientific validity that Dr. Wiener 
attaches to it, but an adequate critical 
analysis would be impossible in this 
space. 

After many digressions on language, 
learning, education, and the arts, the 
main theme re-emerges more or less fully 
in the tenth chapter, on the second in- 
dustrial revolution. Here Dr. Wiener 
predicts the achievement of full automa- 
tism in which manufacturing processes 
and related statistical problems are con- 

1From the Greek kybernetes, guide or governor. 

Cybernetics is an artificial technical and scientific 

discipline compounded of those areas of physics, 

mathematics, electronic technology, and biology 

related to processes of communication and con- 

trol in computing machines, automatic tools, 

living organisms, and society. 
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trolled and completed by computing 
machines. If the new cybernetic machines 
are used for human purposes, that is, to 
supplant human beings in mechanical 
and routine tasks involving neither feel- 
ing nor intelligence, and if society is re- 
constructed to provide for the fullest ex- 
ploitation of the resulting leisure, we 
will have reached the stage of the human 
use of human beings. 

Exactly how this is to be achieved Dr. 
Wiener does not say, but he does indicate 
with some force the obstacles that stand 
in the way. They are chiefly “the voices 
of rigidity’—authoritarian religion, to- 
talitarian government, the restriction and 
regimentation of inquiry and communi- 
cation in the United States. These to- 
gether with the failure to form an ade- 
quate human culture with our technology 
and the preoccupation with fancied at- 
tacks on our alleged preeminence pro- 
duce the hysteria to which we are now 
being treated. Dr. Wiener hopes that we 
can reverse the trend, but he sees little 
rational basis for such an expectation. 

—Cart W. Conpit 
Wagner's Anti-Semitism 

The Racial Thinking of Richard Wag- 
ner. By Leon Stein. New York, Philos. 
ophical Library. 252 PP- $4.75. 
That Wagner’s anti-Semitism was as 

acrimonious as that of Hitler or Goeb- 
bels is lucidly related in this thorough, 
well-documented study by Leon Stein. 
The author, remarkably unbiased in both 
his musical and philosophical criticisms, 
does not condemn Wagner’s music as he 
presents the racial views. 
Wagner believed the German race and 

language superior to all others, said 
music was the particular province of the 
German people, thought Christianity also 
had been a detrimental influence on the 
German Volk, and complained that Jews 
had harmed German culture and music 
—both in general and through the’ spe- 
cific works of Mendelssohn and Meyer- 
beer, each of whom he hated intensely. 
How such ideas helped ready the Teu- 

tonic mind for the Third Reich is 
competently presented and reasoned. 

—WarkEN ALLEN SMITH 

THe Humanist 



STARR KING SCHOOL FOR THE 
MINISTRY 

2441 Le Conte Ave., Berkeley 9, California 

A UNIQUE PROGRAM OF TRAINING 
FOR LIBERAL CHURCH LEADERSHIP 

Based upon a recent survey of the work and 
needs of the Unitarian ministry. Co-ordinated 
academic and in-service training emphasizes 
counselling, educational and community leader- 
ship. 

For information and catalog write 
Dean Josiah R. BARTLETT 
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THE MEADVILLE 
THEOLOGICAL SCHOOL 

| 
| 

Founded in 1844 | 

Federated Theological Faculty of | 
The University of Chicago | 

Accredited for Veterans under “G. I. Bill’’ 

Scholarships granted to qualified students. 

President | 
WALLACE W. ROBBINS | 

5701 Woodlawn Ave., Chicago 37 = 
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THE CHURCH OF THE 
HUMAN SPIRIT 

The First Humanist Society of N. Y., Ine. 
Founded 1929 

Charles Francis Potter, Leader 

Office, Humanist Headquarters, Suite 

1018, 145 Nassau Street, N. Y. 7 

The Oldest Independent Humanist Soctety 

No Affiliation With Any Theistic Religion 

t. o?%. 2. 2 02, CO RR OO OO OO sfesleefocfectoctectectocfectecfecfectoclectectectociectectootesteetestoolocteetontesteets 
% ote 3 es : - HUMANIST FELLOWSHIP ¢ 

be" - 

OF BOSTON, Inc. 
If you live in or around Boston, get in touch 

with us; if you have friends, interested in 

poodoeter 
foots 

24%, 

sefeots 

+... 
ooteeter: > 
e *? 

+ Humanism, living in Boston or vicinity, ask + 
= them to look us up. F 

$ Meetings held at YWCA, 140 Clarendon = 

*¢ St, Friday evenings at 8 p.m., and every + 

4 second Sunday afternoon at 4 p.m. + 
+ All are cordially invited. = 
z For further information write us at + 
z 53 State Street - Room 625 - Boston, Mass. < 
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NEW PORTER 
SARGENT BOOKS 

32nd Edition 

HANDBOOK OF 
PRIVATE SCHOOLS 

1024 pages, red silk cloth, $8.00 

“Stimulating, pungent and indicative of your 
wide experience and understanding of private 
schools.”—Arthur S. Huey, Leelanau Schools. 
“I know of no book so useful to us as yours. 
We constantly refer to it.’—John F. Gummer, 
Wm. Penn Charter School. 

EXTENDING HORIZONS 
How the New Revelations 

May Pierce the Curtain of Ignorance 

196 pages, red silk cloth, $2.00 

“You are a wonderful man, and your writings 
are very thought inspiring.” —Roger W. Babson, 
Babson Institute. ‘Indispensable for thinkers. 
One of the most amazing bibliographies I have 
ever seen.’—Francis Neilson, New York. “I 
marvel at the indefatigable power to read and 
assimilate which a work as compact as this rep- 
resents.’’—-Jacques Barzun, Columbia University. 

Circulars and Table of Contents of these 
and other current volumes on request. 

PORTER SARGENT 
11 Beacon Street Boston 8, Mass. 

EDUCATION AND LIVING 
by Ralph Borsodi 

Full-length examination of modern society and 
conventional institutions in terms of actual effects 
on human beings. 

Insists there are objective, valid norms for 
human living in every field 

“Solid reading, crammed with provocative 
treatment of the family, community, nation, 
world.”—Rev. E. A. Opitz, Unitarian Church, 
Hingham, Mass. 

“Should be in the library of every college.” — 
Dr. Goodwin Watson, Teachers College, Colum- 
bia Univ. 

“Borsodi’s diagnosis is cruel in its penetra- 
tion.”’—Edward Skillin, The Commonweal. 

“An epoch-making book.”—R. Bhavan, editor, 
Libertarian Socialist, Bombay, India. 

“Ralph Borsodi is one of the most original 
thinkers of this generation.”—Dr. Paul Popenoe, 
American Institute of Family Relations. 

2 Vols. 720 pages Paper $5.00 Cloth $6.50 

THE SCHOOL OF LIVING 
BROOKVILLE, OHIO 

Fe — —— | rte oe 

THE LETTERS OF 
ROBERT G. INGERSOLL 
Edited by his granddaughter 

Eva INGERSOLL WAKEFIELD 

Previously unpublished letters of the in- 

comparable Orator, Freethinker, Secularist 

and Humanist. 

Handsomely bound in cloth: xii, 747 pages 

$7.50 

For sale by 

ROBERT G. INGERSOLL 

MEMORIAL ASSOCIATION, Inc. 

144 East 24th Street New York 10, N.Y. 
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Beacon Press presents for SPRING 
Beacon Studies in Freedom 
and Power: 
COMMUNISM, DEMOCRACY and CATHOLIC 

POWER, by Paul Blanshard, May $3. 

THE WALL OF SEPARATION BETWEEN 

CHURCH AND STATE, by Conrad H. 

Moehlman, April $3. 

THE ATTACK UPON THE AMERICAN 

SECULAR SCHOOL, by V. T. Thayer, 
May $3.50 

World in Crisis: 
THE AGE OF TERROR, by Leslie Paul, 

March $3. 

HOSTAGES OF CIVILIZATION, A Study of 

the Social Causes of Anti-Semitism in Ger- 
many, by Eva G. Reichmann, March $3. 

WHITE MAN BOSS, by “Adamastor,” 

April $3. 

RED BANNERS OVER ASIA, 
by O. O. Trullinger, April $3. 

THE RUSSO-GERMAN ALLIANCE: 1939-41, 

by A. Rossi, April $2.75 

MILITARY ATTACHE IN MOSCOW, by 
Major General Richard Hilton, April $2.75 

Youth in Today’s World, 
and Tomorrow’s! 
CHILDREN OF EUROPE, by Dorothy 

Macardle, April $3. 

THESE OUR CHILDREN, by Arthur T. Collis 

and Vera E. Poole, April $2. 

CONSIDER THE CHILDREN: HOW 
THEY GROW, by Elizabeth M. Manwell and 
Sophia L. Fahs (completely revised), 
May $3. 

THE RIGHT OF THE CHILD, by Edward 

Fuller, with Foreword by Countess 

Mountbatten of Burma, April $2. 

Ancient Roots of Modern 
Thought: 
AREOPAGITICA, and other Tracts, by John 

Milton, March $1. 

PLATO'S LIFE & THOUGHT, by R. S. Bluck, 

May $2.50 

THE GREEKS AND THEIR GODS, by 

W. K. C. Guthrie, April $3.75 

THE STRANGER AT THE GATE, by ad, 

Haarhoff, February $3.50 

ATHENS AND THE GREEK MIRACLE, by 
C. P. Rodocanachi, April $2.50 

BEACON PRESS 

Spiritual and Intellectual 
Stresses: 
THE CRUCIFIXION OF INTELLECTUAL 
MAN, by E. A. Havelock, incorporating a 
fresh translation into English verse of the 
Prometheus Bound of Aeschylus, 

February $2.75 
THE IMPACT OF AMERICA ON EUROPEAN 
CULTURE, by Bertrand Russell, John Leh- 
mann, Sean O’Faolain, J. E. Morpurgo, Martin 
Cooper and Perry Miller, March 

MAN: MIND OR MATTER, by Charles Mayer, 
translated with a Preface by Harold A. 
Larrabee, March $2.50 

SPOKESMAN FOR ETHICAL RELIGION, by 

Henry Neuman, May $2. 

ABRAHAM LINCOLN AND THE SPIRITUAL 
LIFE, by T. V. Smith, February $1.50 

THE SOCIOLOGY OF KNOWLEDGE, Its 

Structure and Its Relation to the Philosophy 

of Knowledge, by Jacques J. Maquet, trans- 

lated by John F, Locke, Preface by 
F, S. C. Northrop, May $4. 

THE WESTERN TRADITION, by Bertrand 

Russell, Arnold J. Toynbee, Sir Ernest Barker, 

Morris Ginsberg, G. D. H. Cole, A. J. P. 
Taylor, and others; Foreword by Lord Layton, 
April $2. 

APPLYING PHILOSOPHY, by Rupert C. 
Lodge, March 

THE PHILOSOPHICAL PREDICAMENT, by 
W. H. F. Barnes, April $2.50 

BEING AND HAVING, by Gabriel Marcel, 
May $2.25 

THE GREAT THINKERS, by Rupert Lodge, 
April $3. 

THE MIND AT WORK AND PLAY, by Sir 

Frederic Bartlett, May $2.50 

The Devotional Library: 
THE LIFE AND MORALS OF JESUS OF 
NAZARETH (The “Jefferson Bible”), Com- 
piled by Thomas Jefferson, edited and with an 
Introduction by Henry Wilder Foote, 
April $1.75 

VERBA CHRISTI, The Sayings of Jesus Christ, 
March $1. 

JAMES MARTINEAU — Selections, edited by 
Alfred Hall, February $2.50 

BHAGAVAD.GITA or The Lord’s Song, trans- 

lated by Lionel D. Barnett, with an 80-page 
Introduction, and full notes, March $1. 

History: 
WAYS OF MEDIEVAL LIFE AND 

THOUGHT, by F. M. Powicke, March $3. 

25 Beacon St. — Boston 8, Mass. 
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